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Sermons for the Month of February 
DEVOTION OF THE FIRST FRIDAY 


THE HEART OF JESUS IS A CYPRESS-VINE FOR ALL IN 
NEED OF SALVATION 


“A cluster of cypress my love is to me.”—Cant. i, 13. 


The Sacred Heart of Jesus finds a mysterious symbol in the 
cypress-vine to which the spouse in the Canticle of Canticles com- 
pares the bridegroom, “A cluster of cypress is my love to me” 
(Cant. i, 13). As the grapes of Cypress surpass all other grapes 
in size and sweetness, and their wine has a most delicious fragrance, 
so the Sacred Heart of Jesus, pressed in the wine-press of the Cross, 
gives forth the sweetest consolation to the souls that worthily 
communicate. The wine-press in which this mysterious cluster of 
cypress was pressed, for the salvation of the world, is the holy 
Cross of which Christ, in the person of Isaias, cries: “I have trodden 
the wine-press alone, and of the Gentiles there is not a man with me” 
(Isa. Ixiii, 3). As the angels of heaven gazed upon the Son of 
God, cruelly crushed in this wine-press, they cried out in utter 
astonishment: ‘Who is this that cometh from Edom, with dyed 
garments from Bosra? Why then is thy apparel red, and thy 
garments like those that tread in the wine-press?” 

“Without the shedding of blood there is no remission,” says the 
Apostle St. Paul (Heb. ix, 22). Although the divine Saviour 
received the wound in His Sacred Heart after His death, it was 
foreseen by Him and chosen in the full freedom of His will, and He 
offered it up, with His other sufferings, to the heavenly Father, as 
the price of our redemption. And those who go to the Sacred 
Heart of Jesus with contrite and humble hearts, will experience 
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that which the Prophet Isaias foresaw in spirit: “If your sins be 
as scarlet, they shall be made as white as snow: and if they be 
red as crimson, they shall be white as wool” (Isa. i, 18). 

Dear brethren, the Egyptian who was in prison with Joseph 
saw in a dream an extraordinarily fruitful vine, whence he picked 
ripe grapes and pressed them out into Pharaoh’s cup. “I saw 
before me a vine, on which were three branches, which by little 
and little sent out buds, and after the blossoms brought forth ripe 
grapes. And the cup of Pharaoh was in my hand, and I took the 
grapes, and pressed them into the cup which I held, and I gave 
the cup to Pharaoh” (Gen. xl, 9-11). This is an image of the 
Sacred Heart. The vine is the Cross of Christ, the three branches 
are the pointed twigs of His crown of thorns and the grapes on 
this vine signify the Sacred Heart of Jesus. The cup into which 
the grapes were pressed is the most holy Eucharist in which Jesus 
offers Himself to us as food and drink. 

Strengthened by the Blood of Christ, not by ordinary wine, 
the apostles began to preach with might and main Jesus crucified, 
Heroic Christians, as St. John Chrysostom relates, went from the 
altar rail, when they had partaken of the Body and Blood of Jesus, 
like lions to do battle for their faith, to the conquest of the evil 
spirits. 

So, dear Christians, we will let ourselves be led into the wine- 
press of the Heart of Jesus, in order to grow there in love. “He 
brought me into the cellar of wine and he set in order charity in 
me” (Canticles ii, 4). In holy Communion let our souls be filled 
with the love of the Sacred Heart of Jesus and in this love of 
Him we will live, labor, suffer and die. Amen. 
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SKETCHES FOR SERMONS TO CHILDREN 


THE APOSTLES’ CREED EXPLAINED, WITH TEXTS 
FROM THE SUNDAY GOSPELS 


BY THE REV. FERREOL GIRARDEY, C.SS.R. 
SEPTUAGESIMA SUNDAY 


Toe “CREATOR OF HEAVEN AND EARTH” PRESERVING AND 
GOVERNING ALL THINGS 


This Sunday’s Gospel (Matt. xxi, 1-17) consists of a parable which 
shows us God as a householder hiring workmen for His vineyard. 
It means that God placed us on earth for a purpose, that we are 
wholly dependent on Him, and are obliged to do His will. 

God not only created the world, but He also preserves it. That 
is, God so made all things that they cannot even for a moment stand 
by themselves, but need to be preserved or kept up by Him at every 
moment. The world is not like a house, which can stand without its 
builder. The world is rather like a book I hold up in my hand, and 
which will not fall as long as I hold it up, but will fall as soon as I let 
it go. So long as God holds up the world by His power, it lasts ; but 
if He should cease holding or preserving it, it would fall back to 
nothing and would no longer exist. Thus He preserves us at every 
moment. He has preserved us the many years, months, etc., that 
we have hitherto lived. Let us often think of this and thank Him 
for it. He preserves all things by the same power by which He 
created them. 

God also governs the world, directing all things in it by His 
infinite wisdom. In human affairs matters will go right only where 
there is order, where some one governs well. The family is 
governed by the father, the city by the mayor, the state by the 
governor, the United States by the president. In the Catholic 
Church the parish is governed by the pastor, the diocese by the 
bishop, the whole church by the Pope. The school-room is governed 
by the teacher. God governs and directs things in the whole world: 
hence the sun rises and sets, night and day follow each other; the 
seasons succeed one another; He causes plants to grow, cares for 
every one, even the youngest and the poorest; for the sparrows, the 
hairs of our head. God gives us plenty of what we need most, such 
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as water, vegetables, trees, fruits, grass, iron; and less of what js 
not so necessary, such as flowers, jewels, gold. God shows 
His wisdom in making our eyes clear, transparent, with movable 
eyelids, eyelashes; our hands, etc. He directs all things in the 


world for the best, such as sickness, poverty, trials. We cannot | 


always see the reason. 

He draws good out of evil; for instance, the salvation of the world 
and His greater glory from the wickedness of the men who crucified 
Jesus Christ; from the persecutions of the Church, people become 
saints by bearing well sufferings and trials. Joseph is a remarkable 
example of all this. His jealous brothers sold him as a slave, his 
chastity got him into prison. But this was the very occasion of 
his elevation and of his doing so much good, and of his becoming a 
model of virtue, a great saint. So also the placing of little Moses 
in a basket on the Nile was the occasion of his being able to do 
later on an immense amount of good. 





SEXAGESIMA SUNDAY 
“Gop, THE FATHER ALMIGHTY, CREATOR OF HEAVEN AND Earta” 


Our divine Saviour in this Sunday’s Gospel (Luke viii, 4-16) 
gives us the parable of the sower and the seed. The seed, He tells 
us, is the word of God. The sower of the seed is the Church. 
She sows in every part of the world the word of God, that is, the 
truths revealed and taught by Christ and contained in the Apostles’ 
Creed. We have seen how God by His infinite wisdom preserves 
and governs all things. 

Nothing can happen without God’s will or permission. He cares 
for all creatures, even the most insignificant, for instance, the 
sparrows, the very hairs of our head (Matt. x, 29-30). Some things 
He does not will, but only permits. For instance, a boy plays 
carelessly with a toy pistol and hurts himself. Does God will 
that? No; but He permits it. Like a mother who lets her little 
child walk by itself, if the child falls the mother does not will this, 
but permits it that the child may learn how to walk. 

God does not will sin, but permits it, because He gave man a free 
will, and He could not prevent sin without taking away man’s free 
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will. And if man had no free will, man would not be responsible 
for his actions, would never deserve praise or blame, reward or 
punishment. There was once a boy who would not go to school, and 
his father took him by the hand and brought him to school. Did 
that boy deserve any credit for going to school? No; for he did 
not go freely, but because he could not help it. God could 
compel us to serve Him as the boy’s father compelled him to go 
to school, but God will not do so, for He would deprive us of our 
liberty, of our free will. “God loveth a cheerful giver” (II. Cor. 
ix, 6), but not him who obeys only through compulsion. 

Sin is the worst thing in the world; worse than hunger, sickness 
and death. We should rather die than commit even the smallest 
sin. God who is infinitely good, does not, cannot will sin, but hates 
it, and yet He does not prevent it, because He will not interfere 
with the free will He has given us, and therefore He permits it. 
Suppose you are at play and your mother calls you. Since you 
have a free will, you are able to refuse to go, although it is your 
duty to obey. But if you do not obey, you deserve punishment, 
for you have done wrong. In like manner, when you sin by break- 
ing one of God’s commandments you do wrong, you abuse your free 
will and deserve punishment. If you obey God and keep His com- 
mandments, you do right, make a good use of your free will, and 
deserve to be rewarded. So you see that it is because you have 
a free will that you are responsible for your acts, and worthy of 
reward for doing good and of punishment for doing wrong or 
committing sin. 

Since God cares for even the most insignificant creatures, we 
should place all our trust in Him and have recourse to Him, who 
is the best of fathers, in all our wants. Poor little eight-year-old 
Fred had to go one day to school without his breakfast, for his 
father had long been sick and too poor to pay a physician and pro- 
cure medicines, and now there was neither money nor food in the 
house. On his way to school Fred entered a church with a 
sad heart and went before the altar, where he prayed aloud, saying: 
“O Lord, help us; cure my sick father, that he may go to work, 
for we have no money and nothing to eat.” A good lady in the 
church overheard Fred’s prayer; and when he came home at the 
oa recess he found plenty to eat and a skilful doctor to cure his 
ather. 
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QUINQUAGESIMA SUNDAY 


“T BELIEVE IN Gop, THE FATHER ALMIGHTY, CREATOR OF Heaven 
AND EARTH” 


In this Sunday’s Gospel (Luke xviii, 31-43) we read that Jesus, 
after clearly foretelling His passion, death and resurrection, cured 
a blind man by merely saying to him: “Receive thy sight.” By 
this He proved that He is God, that He is almighty. When God 
created the universe He made two kinds of creatures, the visible 
and the invisible. The visible are those we can perceive with our 
senses; the invisible we cannot perceive. 

The invisible creatures are spirits called angels. Angel, froma 
Greek word, means messenger ; for God has often sent angels to men. 
He gives to each human being a guardian angel. We cannot see 
angels unless they put on an appearance of a body. They are 
pictured under a human form with wings spread out, to indicate 
their readiness to go without delay and swiftly whither God directs, 
There are angels in church around the altar, especially at Mass, to 
adore Jesus Christ. 

The angels are innumerable, divided into nine choirs. The lowest 
are simply called angels; next follow the archangels, principalities, 
powers, virtues, dominations, thrones, cherubim and _ seraphim. 
Scripture names three of the archangels: Michael, Gabriel and 
Raphael. The angels are pure spirits, their being is higher than 
man’s because nearer to God’s, it contains nothing material; they 
have greater wisdom and power than man. The lowest angel 
knows more than the most learned man on earth, and this without 
study; he is also more powerful than all men combined, such as 
the angel who in one night killed all the first born of the Egyptians 
by order of God, also the one that in one night killed 185,000 
soldiers of Sennacharib! The angel that preserved the three young 
men in the fiery furnace. 

When God created the angels He made them holy through 
sanctifying grace, and most beautiful, and intended to place them 
all in heaven if they would remain faithful. But Lucifer, the most 
powerful and beautiful, through pride, wished to be like God Him- 
self. One-third of the angels followed him in revolting against 
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God. St. Michael said: “Who is like God?” and put himself at the 
head of the faithful angels, and gained a great victory over them, 
precipitating them into hell, which God had created to punish them. 
These rebellious angels are called devils or bad angels, or demons. 
How good and beautiful and happy they were before their sin! 
Now how wicked, hideous and wretched! 

Michael means “Who is like God.” He is the patron and defender 
of God’s holy Church. St. Gabriel was sent to Daniel to tell him 
when the Redeemer would come; to Zachary to tell him of the birth 
of St. John Baptist, and to the Blessed Virgin to tell her she was 
to be the Mother of the Redeemer. St. Raphael was sent by God to 
guide and protect Tobias, and to keep the three young men from 
being burnt in the fiery furnace. 

An appropriate anecdote will be St. Peter’s delivery from prison 
by an angel (Acts 12) or the story of Tobias, or that of the fiery 
furnace (Dan. 3). 





First SuNDAY OF LENT 


“T BELIEVE IN GoD, THE FATHER ALMIGHTY, CREATOR OF HEAVEN 
AND EARTH” 


This Sunday’s Gospel (Matt. iv, 1-12) relates the fast of Jesus 
and His temptation by the devil. Jesus allowed Himself to be 
tempted by the devil to teach us not to be afraid of him, and to over- 
come him when he tempts us. The devil hates us and tries to bring 
us to hell with him. He seeks to fill our mind with evil thoughts and 
sends bad companions to lead us astray, so that we may commit 
sin and be condemned to hell. We must resist him and do all we 
can to overcome him. If some one should take hold of you and try 
to kill you, would you not defend yourself with all your might? 
Well, when the devil tempts you, he wishes to kill your soul and 
send it to hell. When wicked thoughts of disobedience, revenge, 
impurity, lying and stealing come into your mind, you must at once 
drive them away, saying: “Jesus and Mary, help me,” and thus 
you will conquer the devil. A savage dog is usually chained, and 
can do you no harm if you keep out of his reach. In like manner, 
bad companions sent by the devil can do you no harm, if you 
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keep away from them. Do not get too near the cage of a lion, or of 
a tiger! Pray to God every morning that you may that day keep 
out of temptation and sin. 

The good angels were rewarded by God with heavenly bliss, 
wherever they are they see God and enjoy heavenly happiness, 
They forever praise God, singing sweetly: “Holy, holy, holy, the 
Lord God!” They are always ready to obey Him. They love us, 
pray for us and protect us. They sang joyfully at the Saviour’s 
birth ; they rejoice over a sinner doing penance, protect us against 
the devils, inspire us with good thoughts, encourage us to do good, 
to obey and save us from danger. This is true especially of guardian 
angels. Each of us has one. Some holy persons have been allowed to 
see theirs. St. Frances of Rome could see hers, he was so brilliant 
that she could read at night by his light, for it was brighter than 
the sun; when the devil would molest her too much, her guardian 
angel would drive him away by a look. 

We are never alone; our guardian angel is always near us, 
guarding and protecting us without our knowing it. One day a 
heavy wagon passed over a little child, all thought him crushed 
to death. But he got up unharmed and said: “If I had not prayed this 
morning to my guardian angel, I would now be dead.” A four-year- 
old child fell out of a fourth-story window on a heap of stones and 
rolled into a pool of water unhurt, for his guardian angel protected 
him. A good altar boy loved to serve at the altar. One evening he 
could not find his surplice to serve at benediction and the priest 
went to the altar without him. The service had hardly begun when a 
heavy stone fell on the very spot where that boy would have been 
kneeling if he had found his surplice. When benediction was over, 
his surplice was found. 

We should often think of our guardian angel, he is always and 
everywhere with us as our good friend and protector. Let us 
often thank him for his favors. Had he not protected you, you 
might have committed many mortal sins and perhaps died without 
repentance and be now in hell forever! Obey your guardian angel 
speaking to your conscience, warning, exhorting, reproving you, 
telling you to keep from bad company, to be obedient, to behave in 
‘church! How displeased he is and how sorry for you when you 
commit a sin! Pray to him morning and evening, in temptation, 
in danger! Implore him to protect you at the hour of your death. 

















SHORT SERMONS ON THE CATECHISM 
THE COMMANDMENTS 


BY THE REV. P. HEHEL, S.J. 
BLASPHEMING THE CREATURES OF GOD 


In a previous instruction I spoke of the sin of blasphemy and of 
the punishments which God, as also the Church and the state, 
ordain for blasphemers. 

Now I suppose that most people, with Pilate, will wash their 
hands and say: “We are not guilty of this sin, we utter no blas- 
phemies.” And yet you have only to pass along the streets and high- 
ways, or to listen to men at their work, to hear no end of 
blasphemies. | While these blasphemers may not directly scoff at 
God or His saints, still they insult Him in His creatures. This 
kind of indirect blasphemy has become so prevalent that outside the 
Church there are indeed very few public places where our ears are 
not shocked by it. 

Indirect blasphemy is committed in cursing fellow men, other 
creatures of God, and, finally, by cursing oneself. Many curses 
are uttered at unreasoning and inanimate creatures and at the 
functions of nature. If something does not happen just as we 
would have it, imprecations often result. He who wants rain, curses 
if the sun is shining. He who would have sunshine, curses at the 
rain, at the snow or storm. This one curses because the weather 
is cold, that one, because it is warm. The mechanic curses at his 
tools, the driver at his horses. And if the earth were to open and 
swallow up all those who curse and blaspheme, then of those who 
go forth in the morning to the labors of the day, few would return 
at eventide. 

And all to what purpose? Do the animals understand it? Or 
does it further your work, to hurl curses? How unreasonable it 
is to become angry at things that are natural, and to curse them. 
You gain nothing except to heap sin upon sin and to drive the 
blessing of God from your labors. 

The best thing to do when you feel anger and impatience rising 
within you, and you fear you will lose your self-control is to think 
of God. You will find that you will make more progress with an 
“Our Father” devoutly breathed in your heart, than with all the 
swearing and cursing that you may be able to utter. 
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God has given us a great commandment, the commandment to 
love our fellow men. He Himself said that this Commandment is, as 
it were, the touchstone whereby His true disciples may be recog- 
nized: “By this shall all men know that you are my disciples, if 
you have love for one another.” 

Our fellow men are made by the hand of God; made after the 
divine image and likeness; they have all been redeemed by Christ’s 
death on the Cross; they all have a precious immortal soul destined 
to behold God and to sing His praises forever. For this reason we 
should all be as brothers and sisters, and the Lord Himself has com- 
manded us to love our fellow men as ourselves. The very contrary 
however to loving our neighbor is to wish him misfortune, shame 
and ruin. This is not love, but hatred. 

Most grievous of all is it to hear parents curse their own children. 
Because they are parents, they consider themselves privileged upon 
the slightest provocation to heap maledictions upon their offspring. 
And yet there is no father or mother who ever did their children any 
good by swearing at them. The child loses respect for a parent 
who swears and curses. Instead of cursing, give them a good 
example; censure and punish them if necessary, but do so with 
dignity and without swearing; then will you have the promise of 
the Holy Spirit that they will amend without much trouble and be 
good children (Prov. xxii, 15). Then, again, there are persons 
who not satisfied with cursing unreasoning creatures and their 
neighbors, even wish harm to their own body and soul. Some 
one is visited by misfortune, by failure; everything is not as one 
would have it, and anger takes possession of him, he curses his 
eyes, his hands, his reason, his own soul even. The horrible ex- 
pression, “I will be damned” comes only too readily from the 
tongue of many men, of those even who pretend to be Christians. 

What language is this? What words from the lips of a Christian? 
Do you know that your soul is as dear to the Lord as His own most 
Precious Blood? And you say “Damn me!” Do you know that for 
your soul Christ died the death of the Cross? And you have the 
insolence, the hardihood, to damn your soul. 

God hears your swearing and your curses, and all you who 
have words like: hell, devil, God damn it, and so forth, on your 
tongue you have indeed reason to fear that God abandons you to 
the evil one whose language you talk. 

Say not that you do not mean what the words imply. The Second 
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Commandment forbids such talk, and you are sinning against the 
Second Commandment, and many hearing your godless talk will be 
scandalized and provoked to return curses for curses. Therefore 
stop this unholy talk, fight this sinful habit with all your strength, 
and pray to God for assistance to get rid of it. And begin now, at 
once, as a fit preparation for your approaching Easter confession. 
And if you persevere manfully and use the means prescribed by 
your confessor, this sinful habit will with God’s grace soon and 
forever be conquered, for your own benefit here and hereafter. 
Amen. 





FatsE OATHS, PERJURY 


In a previous instruction I have explained to you the nature of an 
oath. It is necessary to consider how the oath may be misused and 
also the terrible sin which is committed by taking a false oath, by 
swearing falsely. 

He who swears falsely, who affirms an untruth by calling God 
to witness it, cries to heaven: “Come, O God, and confirm this lie, 
this falsehood, so that injustice may prevail over justice.” What 
awful blasphemy, what fearful insult! It is really a matter of 
surprise that those who swear falsely are not struck dead on the 
spot. 

The false oath is not only a crime against God. It is a crime also 
against mankind. He who swears falsely does so either to defeat 
human justice or in order to do injury to his fellow men, and he 
who commits a sin of this kind cannot receive absolution until he 
tights the wrong done, and makes what restitution he is able to 
make. 

A false oath is committed by those who confirm a falsehood by 
invoking the name of God, or who so confirm a statement about 
which they are in doubt. 

A great crime too is committed by those who have promised on 
oath something that is of itself good and proper, and do not fulfil 
it or act contrary to their promise. 

There is a great danger of swearing falsely for those who are in 
the habit of swearing about every trifle. For this reason the Holy 
Ghost exhorts: “Let not thy mouth be accustomed to swearing: 
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for in it there are many falls.” And this is an additional reason 
why you should shun the sin of cursing and swearing. 

Oh, that none among you are now listening may belong to a 
house over which the same God has declared: “This is the curse, 
that goeth forth over the face of the earth, to the house of him 
that sweareth falsely by my name, and it shall remain in the midst 
of his house, and consume it with the timber thereof, and the stones 
thereof.” May God graciously preserve us against the great crime 
of trifling with His holy Name. Amen. 





KEEPING HoLy THE SUNDAY 


God is the author of all days, and there is no day in time or 
eternity that He has not made. Nevertheless, there is one day 
called in a special manner the “Lord’s day.” Christ has made this 
day holy by His Resurrection from the tomb on this day. And 
that we may never forget the priceless blessing which thus was 
our portion on this day, the Church has ordained that we ob- 
serve our Sabbath, or day of rest, not upon the seventh or last day 
of the week, like the Jews, but on the first day of the week, on 
Sunday, chiefly in commemoration of the fact that Jesus Christ, our 
Lord and Saviour, arose from the tomb on Sunday and thus sancti- 
fied this day above all others. Hence the Sunday is called the Lord’s 
day. 

This is the chief reason why we Christians observe our Sabbath 
the first day of the week, the Sunday. But there are other reasons, 
let me mention a few: It was on a Sunday that Christ appeared 
to His apostles after His Resurrection and gave them the power to 
remit sins, and on a Sunday He sent down the Holy Ghost upon the 
apostles. 

The Church commands us in the Third Commandment to sanctify 
the Sunday. Let us consider what it means to sanctify the Sunday. 

There are many of the opinion that to observe the day of rest 
means just doing nothing, and that the Sunday is a day of idleness. 
The Commandment, it is true, forbids servile work, not that the 
time thus gained be spent in idleness, but rather that we should have 
more leisure to serve God on this holy day, to attend to the welfare 
of our souls, and thus increase our merits for the life everlasting. 
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Among the good works that we should especially perform on the 
Lord’s day are attendance at holy Mass, the reception of the holy 
Sacraments, and attendance at the afternoon or evening services. 

It is the law of the Church that every Catholic must assist at 
the unbloody Sacrifice of the Mass on Sunday, under pain of mortal 
sin, unless he be lawfully prevented. Furthermore, since God 
commissioned His apostles to go forth into the world, to announce 
the Gospel to all creatures, the priests, as successors to the apostles, 
are obliged to preach the word of God to their congregations on this 
day. Man cannot be saved without faith, and he who will not be 
instructed in his faith, cannot know the right faith. The sermon is 
therefore an important part of the Sunday service and it is the 
Catholic’s duty to listen to it with becoming attention. Sunday is 
also the special day for most people to receive holy Communion, 
because on that day they have the time to perform this most sacred 
act with becoming devotion, while on week days many people are 
unable by reason of their work to approach the holy Table. 

After attendance at Mass there are many hours left of the Sunday 
and some of this time may be profitably employed in visiting the sick, 
in reading good books, and in taking our recreation in a proper 
manner. 

Of course, it cannot be said that everybody must do all these 
additional good works on every Sunday; but one or the other of 
these works can usually be done, and thus the rest of the Sunday 
spent in a manner pleasing to God. There is one other very im- 
portant duty included in the observance of the Lord’s day, a duty 
that specially concerns parents. As it is the duty of every Catholic 
to seek instruction in our holy Faith, so it is a particular duty for 
parents to get their children instructed in our religion, and the chief 
means of this instruction is in many of our parishes the Sunday 
School. Faith comes by hearing the word of God, and it is of the 
greatest importance for the child to be thoroughly trained in the 


holy truths of our faith, and to become accustomed in its holy ~ 


practices. Therefore you parents keep a strict watch over your 
children on Sundays, make them attend Mass and Sunday School, 
and see that their leisure time is not spent in a way that will 
endanger their faith or morals. Amen. 
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DESECRATION OF THE SABBATH 


I have explained to you in my last instruction what is commanded 
by the law: “Remember that thou keep holy the Sabbath, or 
Sunday.” 

Unfortunately, this law is much sinned against. We will inquire 
to-day how this command is chiefly violated. 

Sunday is the day of God and not the day of Mammon; a day for 
eternity and not for time; a day for our soul rather than for the - 
body. Sunday should recall to us the great truth that: all our 
endeavors, all our efforts are lost if they are not directed to our 
salvation. “What does it profit a man to gain the whole world, if 
he suffer the loss of his own soul.” God has commanded that the 
Sabbath be observed by abstaining from every servile labor which is 
not absolutely necessary. Those that make of the Lord’s day a work- 
day for added gain, without real necessity, they commit a sin against 
this command of the Lord, a sin so much more grievous if on 
account of this work they neglect to attend holy Mass. Remember 
that all your efforts will be without avail unless the blessing of God 
is upon them. But you cannot expect God to bless your work if 
you perform it in violation of His command. His blessing will 
rest upon the labors of those who exert themselves throughout the 
week, as is their duty, but who observe the Lord’s day no less 
conscientiously, and who also see that their families do the same. 

There are others, again, who, because prohibited from working on 
Sundays, think they have a right to be idle. It is, however, one thing 
to abstain from labor as the Church would have it, and another to 
be idle. Work is forbidden that every one may have more time to 
attend to the business of his salvation, to turn his soul to that 
which is above, and his thoughts to the great truths: death, judg- 
ment and eternity, truths which in the temporal cares of the week 
are likely to escape attention. On Sundays the Church opens up 
her treasures. Her table is spread with the Holy of Holies in order 
to refresh the tired soul with the Bread of Angels. On that day 
the word of God is proclaimed in sermons and in Sunday school. 
On week days many people cannot find time to go to church. If 
their Sunday is not employed in the salvation of their soul, what day 
will be? 
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Even worse offenders against the Sabbath are those who disturb 
the holiness of the Sunday by doing evil instead of good, or by 
doing good works not for the sake of God, but for their own glory 
and vanity. Those who go to church merely to show off their fine 
clothes are among them. 

Those, furthermore, who make the Lord’s day a day of in-’ 
temperance, of gambling, of visiting dance halls and other places of 
ill repute, are desecrators of the Sunday, and invite upon their 
heads the wrath of God. They make of this day of holiness a day 
of abomination. The Lord has said: “Remember that thou keep 
holy the Sabbath day,” and as He will punish those who dishonor 
Him by seeking other gods, or by reviling His holy Name, so will 
He visit with severe chastisement those who desecrate the day 
which He appointed as the Lord’s day. Amen. 





SERMONS ON THE GOSPELS 
SEPTUAGESIMA SUNDAY 
THE CONDITIONS OF RELIGIOUS JUDGMENTS 
BY THE RIGHT REV. JAMES BELLORD, D.D. 


“I have understood more than all my teachers, because thy testimonies 
are my meditation. I have had understanding above the elders, because | 
have sought thy commandments.”—Ps. cxviii, 99-100. 


SYNOPSIS.—I. The present-day attitude of men toward the revelations of 
God. Men of all calibers in the hostile camp. Many more are and ever 
have been on the side of religion. Few of the objections are new, but have 
been answered long ago. 

II, Religion not one of the ordinary fields of activity; stands in a sphere 
of its own. God has made known the truths of religion—given them to us 
free of error. The discovery of religious truth is more of a@ moral than 
intellectual act. Hence, the man of intellect may miss the truth. 

III. Overdevelopment in one line means underdevelopment in another, 
Spiritual habits differ from scientific habits. Hence, a scientific reputation 
is no assurance of religious knowledge or competency. 

IV. Opponents are men who have little experience of religion—they 
take a partial view of it—they are prejudiced—use any kind of weapons 
to succeed. 

V. Ali testimony should be built on positive experience, rectitude of 
life—absolute sincerity, generosity, humility, earnest prayer. Those who 
have built on private interpretation of Scripture have built on sand; their 
house will fall. The Catholic has built not on human, but on divine 
certainty. 


I. Our days are fertile in discussions about religion, and these 
are not reverent inquiries for the purpose of understanding more 
thoroughly the mysteries of God, but they are rather irreverent 
criticisms that aim at tearing Christianity to pieces, or uprooting 
it from its foundations. The respectful submission of former days 
to the revelations of God has given way to a spirit of hostility to 
God’s claims on our intellectual submission, to an unbounded 
license in declaring the independence of the human mind, to a 
profound ignorance of spiritual science and a querulous criticising 
of every article of religion. Diffidence of self, the spirit of venera- 
tion, awe of God’s majestic truth, are scorned as evidences of 
stupidity and slavishness. Almost everyone is ready to pronounce 
lightly and contemptuously on the great mysterious religion of 
Jesus Christ, and to lay down the law, as if infallible, about its 
origin, its fatal difficulties, its follies, its inconsistency, its arrogance 
and the rest. They who know least are the most glib with their 
opinions. Every one who can read a newspaper or string a column 
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of words together thinks himself competent to rush to a conclusion 
and become a teacher of the world. The great majority of such 
persons are quite devoid of the knowledge and also of the mental 
discipline which is necessary: if they ventured, thus unprovided, 
upon any other great subject of interest, their shallowness and im- 
pudence would meet with a prompt reward. There are, however, 
among these hostile teachers on religion, some men of distinguished 
ability, who have both knowledge and training and whose words 
justly carry great weight in any secular discussion; and many 
men are content to adopt their conclusions against religion, who 
have not time to examine for themselves, and who get their opinions 
ready-made and at second-hand. When they see a few well-known 
names arrayed in hostility to religion, hear some superficial objection 
drawn from history or biology or literary criticism, they conclude 
at once that supernatural religion has been finally exploded. It 
is conveniently forgotten how many of the noblest characters and 
profoundest intellects have honored themselves by serving in the 
ranks of Christianity. The fact is overlooked, too, that a thousand 
difficulties against a truth do not constitute one disproof, and little 
account is made of the character and frivolity of those difficulties, 
nor of the many times they have been already answered. 

These objections to revealed religion are constantly being served 
up afresh and it requires leisure, much reading, an acquaintance 
with many sciences to be able to explain them away, to detect their 
fallacy and prove their falsehood. Few have leisure or the means 
for this task. Let us take some broad considerations which will 
help us in meeting attacks on religion in a general way, until we 
have the opportunity of repulsing them in detail. 

When any person undertakes to be our guide in any critical 
matter, the first question we have to ask is, whether he knows 
anything at all about it, whether he is justified in forming an opinion 
and is qualified to direct us. We will inquire now as to some of 
the conditions which must be observed by any one who would form 
a reliable opinion about supernatural religion. 

II. In the first place, we have to note that religion is not what 
the average worldly man considers it to be, one of the ordinary 
fields of human activity, like the science of government, or war, 
or music, or architecture. It is not included in the ordinary circle 
of the sciences, but it stands outside in a sphere of its own. The wise 
man says that God “hath delivered the world to their consideration” 
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(Eccl. iii, 11). The Latin word is “disputation,” as if men were 
to examine and discuss and dispute about worldly sciences; “with 
trouble which God hath given the sons of men to be exercised in 
it” (Ibid. 10), struggling through errors to the truth. But this jg 
not the case with the truths of religion. God has made them known 
to us, complete according to our requirements, and guaranteed free 
from admixture of error. They are too far above us, and too 
important to be left dependent on our limited powers and uncertain 
judgment. Human reason is incapable of penetrating into the 
sphere of the supernatural; its function in the discovery of truth 
is limited to inquiring whether God has spoken, and who is the 
authorized exponent of His word. The truths themselves are 
above our criticism; the evidence of them is not the evidence of 
demonstration, but evidence of the credibility of the witnesses to 
them. Secondly, the discovery of religious truth is more a moral 
than an intellectual act. It is rather the virtue of a man’s life than 
the acuteness of his mind that enables him to grasp that truth. 
A distinguished writer remarks, that “if Christianity appealed only 
to the intellect as a philosophy it would have universal success” 
(Auguste Nicolas). The real reason why many reject it is because 
it addresses itself to their sincerity, disinterestedness, humility, love 
of God; because it is essential practise as well as theory, and 
involves severe restraint and even immolation of self. These 
qualities are something very different from sagacity, foresight and 
quickness. A man may have all the qualities of a most brilliant 
intellect and yet be utterly destitute of uprightness, courage, gener- 
osity. The two kinds of excellence are not of necessity separate 
from one another, but they are by no means universally found 
together. You cannot argue that a man must sing well because 
his eyesight is good, or that he must be eloquent because he is 
athletic. So are religious principle and mental power two distinct 
things. Neither of them excludes and neither of them involves 
the other. Belief or disbelief in Christianity has no more connection 
with a man’s talent than it has with his income or his weight. It 
is as absurd for a man to think himself fitted for the offhand 
decision of religious questions by reason of his scientific or business 
abilities, as to think that he can decide the distance of the fixed 
stars by tossing a coin. There is, therefore, no more reason fot 
triumph over religion when a man of talent and secular learning 
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professes atheism, than if a very tall man or a very strong man 
should renounce his faith. 

III. It may further be remarked that talent and education so 
far from being secure guides may become totally misleading, and 
they may even be the more unreliable for being more cultivated. 
For where a man possesses some endowment in an unusual degree, 
it is likely that he will be the weaker on some other side of his 
nature. If a man be distinguished above all others by the possession 
of some brilliant endowment, we may be sure that some flaw of 
mind or heart will always neutralize that great gift, and prove once 
more that none can be perfect on earth. A poet or a philosopher is 
not often a practical business man; and those who are engaged in 
the struggle and turmoil of life have little taste for its beauties 
and refinements. Again, if a man has directed his faculties princi- 
pally to one class of objects, he will not easily change his habits 
and turn them to other uses. Soa studious man will hardly interest 
himself in field-sports. So with men of science, the more capable 
they may be in the field of earthly investigations, the less capable 
probably will they be of spiritual investigation. Each of those 
branches of knowledge demands constant attention and eminence 
in one almost necessitates the neglect of the other. The habits 
of the spiritual man and the habits of the scientific man are so 
different, that neither kind is effective in the sphere of the other. 

Natural talent is a great aid in the spiritual life provided it is 
accompanied by other necessary qualities. If some important ones 
are wanting, then those a man has are vitiated and lead him astray 
and render his testimony of no account. This will often be the 
case with men of learning and capacity. Unless their gifts are 
held rigidly in restraint, they will generate pride of intellect, ob- 
stinacy, self-confidence, self-will, impatience of contradiction, un- 
teachableness; and if any of these exist, it weakens the spiritual 
vision and obscures divine truths. The mere fact then that a man 
has a great scientific reputation is no assurance that he knows what 
he is talking about when he pronounces on the evidences of religion. 

IV. Those who oppose Christianity are mostly men who have no 
experience of it. How can they be sincere in condemning so 
decisively a thing of which they know nothing? They denounce 
the folly of those who believe without seeing; they are themselves 
guilty of the worse folly and injustice of condemning without 
hearing a system which has stood the test of so many ages, which 
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has satisfied the minds of the greatest and the smallest, which has 
formed the noblest of characters, and has been the stay and the 
comfort of countless millions. The judgments of unbelievers about 
religion are formed from the outside. The beautiful harmony of 
doctrines and laws can no more be seen in that way than the stained 
glass window of a church. From without, it is an unintelligible 
confusion of twisted lead and fragments of murky glass; it is only 
from inside the church with the beams of sunlight streaming in 
that one can see the rich coloring and harmonious design of the 
whole. 

Another thing that always vitiates the judgments of critics is the 
exceedingly partial view that they take of the Christian faith, 
Religion more than anything else must be considered as a whole. 
There are so many points in it, all interdependent, each one 
necessary to the understanding of the whole, that the consistency 
and harmony of the Christian system fails to appear if any doctrine 
is separated from the others. They are like the carved stones of 
a Gothic spire. Before they have been raised to their places you 
may see strange shaped blocks with bits of carving on one corner; 
you cannot conceive their purpose. But these are secret marks 
known to the workmen by means of which these stones can be 
arranged each in its place, and only then can you see the idea of 
the architect. The case against Christianity rests in each instance 
on some one or a few isolated points; taken thus alone they are 
unintelligible; but in addition they are grossly misrepresented ; and 
these parodies of doctrine and practice are put forward as being the 
authentic teachings of religion. In that case they cannot seem 
other than absurd, no argument is needed to prove them so, and 
religious men would be the first to admit it. 

Once more, testimonies of unbelievers are worthless because they 
are prejudiced. The self-appointed judges do not approach the 
subject with due impartiality and an honest desire to elicit the 
truth. They do not wish religion to be proved true, with its 
restraints, its rigid laws, its threats of future punishment. The 
selfish, the sensual, the conceited, are, in their own interest, bitterly 
opposed to supernatural religion. They love iniquity; sanctity is 
hateful to them; they are anxious to believe it false, and they are 
ready to invent reasons to prove it so if they can find none. “Every- 
one that doth evil hateth the light, and cometh not to the light, 
that his works may not be reproved” (John iii, 20). Men loved 
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darkness rather than the light, for their works were evil (Ibid. 19). 
They give evidence of such dispositions by the bitterness of their 
language, by their ready recourse to violence whenever they dare 
use it, by the refurbishing of old calumnies already a thousand times 
refuted. They care not what weapons they employ, if only they 
can carry out their purpose of injuring religion and leading astray 
some weak or unwary soul. 

V. No testimony is worth listening to about religion in general, 
or Christianity, or in particular about the Catholic Church (which, 
under the present dispensation is the only form of real religion) 
unless it is grounded on positive experience. Who can know the 
power of divine grace, the liberty of Christ’s service, the testimony 
of a good conscience, the happiness of union with God, the certainty 
of faith without sight, the happy security as to the awful future 
beyond the grave, except those who have actual experience of 
religious belief and practise? Any other who speaks on such 
subjects is simply talking at random. In the words of the hymn, 
“only the saints can understand what they in Jesus prove.” 

Other essentials are these: (1) rectitude of life; because “He that 
doth the truth cometh to the light” (John iii, 21). “If any man 
do the will of him, he shall know of the doctrine whether it be of 
God” (John vii, 17). (2) Absolute sincerity, a simple love and 
desire of truth. Rare, indeed, is this virtue. Many who would 
scorn a deliberate deception of others do not hesitate to deceive 
themselves first and to falsify their own conscience. (3) Gener- 
osity, or a readiness to do all, and suffer all, and sacrifice all, for 
the sake of discovering the truth. (4) Humility and self-distrust, 
because pride is so offensive to God. (5) Earnest prayer which 
is the key to God’s grace and illumination. These most essential 
gifts will never be refused to those who persevere in asking for 
them ; for it is written, “Ask and it shall be given you, seek and you 
shall find, knock and it shall be opened to you” (Matt. vii, 7). 

The science of the supernatural is to different minds clear and 
obscure; its evidence is found alternately to be absolutely in- 
sufficient and completely convincing. Its character depends entirely 
on the way it is approached and the methods employed. Those who 
treat the revelation of God as one of the ordinary branches of 
science, on a par with human anatomy and the law of storms, 
offend against the majesty of God. If even reverent study of 
theology is a peril to devotion, much more will cold and irreverent 
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investigation obscure the spiritual and more real aspects of religion. 
If anyone of those who find religion so unsatisfying and contempti- 
ble should really “want wisdom, let him ask of God who giveth 
to all men abundantly, and upbraideth not, and it shall be given him” 
(James i, 5). Let him keep himself clean of heart and he will 
see God, let him be generous to God, and God will be prodigal to 
him. Let him observe the due conditions of the search after God, 
and he will get to understand the splendor of divine mysteries, and 
that elevation of mind and peace of heart which are the special 
inheritance of the faithful, and which excite the envy of many and 
the wonder of all. The powerful grace of God working upon 
sincere and generous dispositions, these are what form the founda- 
tion and the buttress of living faith in devout souls. They “have 
the unction of the spirit and they know all things” (I. John ii, 20). 
They have a surer basis than mere scientific argument or historical 
knowledge, and hence they are proof against the captious arguments 
of critics, and they remain unshaken in spite of these objections 
which infidels consider destructive of religion. Those whose belief 
rests on their own private interpretation of scripture and their own 
personal examination and approval of the separate truths of religion, 
have built their house on the sand, and when the tempests of doubt, 
and sophism, and ridicule beat upon it, great is the fall thereof. 
But the sincere, the humble, the loving members of the Catholic 
Church have founded their faith, not on human, but on divine 
certainty: the same rain and flood and winds may beat upon their 
house, but it falls not, for it is founded on the rock (Matt. vii, 


25-27). 
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OUT OF THE CHURCH, NO SALVATION 
BY THE RIGHT REV. JAMES BELLORD, D.D. 


“If the uncircumcized keep the justices of the law, shall not his uncir- 
cumcision be counted for circumcision. . . . For it is not he is a Jew 
that is so outwardly nor is that circumcision which is outward in the flesh. 
But he is a Jew that is one inwardly; and the circumcision is that of the 
heart, in the spirit, and not in the letter.’—Rom. ii, 26, 28, 29. 


SYNOPSIS.—I. Seeming contradiction of the explanation of the doctrine. 
St. Paul’s answer to the difficulty. The analogy between necessity of 
Baptism and necessity of being incorporated into the visible true Church. 
Devout life, i. e., love and service of God and desire to do whatever He 
desires, constitutes membership in these special cases. 

II. How heretics may be saved; how the Jews may be saved; how 
Mohammedans may be saved; hou: the pagans may be saved. All religions 
and all nations possess some fragments of revelation and of the moral 
law. St. Thomas’ treatment of the difficulty. Sisters Emmerich and Bridget 
on this point. 

III. Is not one religion then as good as another? No, Christ did not 
think so, as may be shown by His institution of the true Church. Again, 
the true Church has the great treasury of the grace, etc., not found in the 
other churches; i. e., Sacraments, Sacrifice of the Mass, etc. Again, false 
religions are in se evils; God may draw good from the evil, but evil 
remains essentially an evil. When a soul ceases to be invincibly ignorant, 
it is bound to search for the true Church and to enter it. 

Conclusion.—God’s goodness to us in constituting us members of the 
true Church—the obligations this begets. St. Pauls strong words. 


I, Union with the Church is the ordinary means of incorporation 
with Christ and enrollment among His followers. Nevertheless, it 
is possible, under certain conditions of invincible ignorance and 
perfect sincerity, for those to be saved who have not enjoyed visible 
incorporation in the one true Church. Here is an apparent contra- 
diction. It seems equivalent to saying that a certain thing is 
essential and at the same time not essential. Let us inquire 
how this is. When we consider all the requirements in the way 
of knowledge and observance, faith and virtue, that are de- 
manded for salvation, and the many difficulties that occur, it 
might seem as if many essentials must be wanting to the great 
majority of those outside the fold, and as if it were impossible 
for them to be saved. How can they, destitute as they are of much 
instruction and the graces of the Sacraments, fulfil the necessary 
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conditions for union with Christ here and hereafter? How can the 
impossiblity of doing certain things be an adequate substitute for 
those things? 

St. Paul answers these questions in our present text and in other 
passages of the second chapter of his Epistle to the Romans. He 
speaks there of Gentiles who are virtually children of Abraham; of 
their uncircumcision as being spiritually equivalent to circumcision; 
of the law written naturally in their hearts and consciences, which 
for them takes the place of the law revealed by God. The principles 
are the same in the new as in the old dispensation ; we have only , 
to substitute the word “Christian” for “Jew,” and “membership , 
in the Church” for the word “circumcision.” His doctrine, then, : 
would read thus: ! 

“There is tribulation upon every soul of man that worketh evil, , 
of these first who are in the Church, and also of those outside. 
But glory, honor and peace to every one that worketh good, to i 
those first who are in the Church, and also to those -outside. | 
Those outside the Church who have deliberately sinned shall 

i 





perish, but not on account of violating the law of the Church; only 
those who have known the Church’s law shall be judged by it and 
punished for disobeying it. There are hearers of the law who 
are not doers of the law; and there are doers of the law who have 
not heard of it. It is not the mere hearers of the law who are just 
before God; but the doers of it shall be justified. That which is in 
the heart and conscience is the law for each man; if he observes 
that, not knowing the revealed law, he does by nature those things 
that are of the law, and so counts as an observer of the revealed 

law” (Rom. ii, 9-14). A little later the Apostle goes on to say, 
that membership in the Church is profitable indeed if thou keep the 
commandments ; but if thou be a transgressor of the commandments, 
thy membership is equivalent to being outside the Church. If then ( 
outsiders keep the justices of God, shall not their exclusion from t 
the Church be counted for membership? And shall not that which ( 
by nature is outside the Church, if it keep the commandments, 
judge thee who within the Church art a transgressor of the com- 
mandments? For it is not he who is a Catholic that is so outwardly; P 
nor is that membership in the Church which is so only outwardly. ( 
But he is the Catholic that is so inwardly; and true membership I 
in the Church is that of the heart, in the spirit, not in the letter t 
(Rom. ii, 25-29). t 
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This is precisely the same case as that of Baptism. That Sacra- 
ment is an absolute necessity. Our Lord’s words are precise: 
“Unless a man be born again of water and the Holy Ghost he can- 
not enter the kingdom of Heaven” (John iii, 5). Baptism is the 
outward form of incorporation into Christ and His Church. And 
yet Christian doctrine holds as saved, and numbers among the 
saints, some who have never been actually washed with the puri- 
fying waters. But this is not the same as denying the need of 
Baptism; it is not saying that non-Baptism is as good as Baptism, 
nor that it is a matter of indifference whether the ceremony be 
performed or not. Neither is it the same as saying that there are 
exceptions to a law which is absolute. But what the Church says 
is this: that obedience to the law is in the will rather than in the 
physical compliance, and that where the precise observance is 
actually impossible, the man’s good will is a fulfilment of the com- 
mand. It is not that he has been saved, as an exception, without 
Baptism, but that he has received Baptism under an exceptional 
form, which takes the place of the ordinary form when this is 
impossible. Besides the Baptism of Water, we have the Baptism of 
Blood, the Baptism of Desire. Those who have died for the faith 
without having been baptized, and those who have died desiring 
Baptism, as in the case of catechumens, have always been accounted 
by the Church as fully baptized persons. 

As there are cases where non-Baptism is accounted Baptism, 
so, in similar cases, those who are external to the Church are ac- 
counted as members of the Church. The will stands for the deed. 
Those who are desirous of obeying God’s commands have already 
obeyed them. Even though they be ignorant of the precise thing 
which God wills, and do not consciously desire to do that particular 
thing, yet they have an implicit desire of it. The love of God, 
devout service of Him, the wish to know His will, and the readiness 
to do it whatever it be, this contains the desire to receive Baptism 
or to enter the Catholic Church, and is equivalent to actually doing 
so. Thus there are some, many we may hope, who are outside the 
visible communion of the Catholic Church, and yet are invisibly, 
even unconsciously, included in it. They do not know of the duty 
of outward conformity, they are not classed as Catholics, they do 
not belong to the Body of the Church; but they are said to belong 
to the Soul of the Church because of their invisible union with her 
through implicit desire of actual union. 
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II. It has now to be shown that men are able, under all circum- 
stances, to fulfil the duties which constitute membership in the 
Church. Ignorance is not a sufficient qualification for salvation; 
all it does is to excuse from the one condition of external and visible 
union with the Church. A certain knowledge of some simple 
truths is necessary, there must be some service of God, observance 
of His primary laws, and Baptism, which, however, may be that of 
desire when the Baptism of water is impossible. Renunciation of the 
Church or deliberate rejection of some revealed doctrine alone 
cuts a man off from the Catholic Communion. We can form no 
opinion as to how many outside the Church fulfil the conditions of 
membership in her soul; but we shall learn that every one outside 
the Church has the opportunity of fulfilling them if he will. 

In every form of religious error there is contained a sufficiency 
of truth to save men’s souls. The fault of such religions is not 
that they deny all truth, but that they have corrupted it or rejected 
portions of it. They possess a certain amount which has come to 
them from authentic sources, from primitive tradition, from Judaism, 
or, as with modern sects, from the Catholic Church. The Christian 
heretics mostly teach all those doctrines that must be explicitly 
believed ; and their members, if, as is often the case, they are validly 
baptized, are thereby ordinary subjects of the Catholic Church. 
They hold Catholic doctrine almost in its entirety; they have 
received it, although indirectly, from that Church which God 
appointed to teach it; they believe it because revealed by God. 


Many lead lives of admirable devotion, benevolence and strict: 


morality. Supposing them to be in thorough good faith they will 
be saved as members of the Catholic Church. Jews possess all 
that was essential to salvation in past ages. They have all that 
was revealed up to a certain date; they believe in the Messias, 
though they know not who He is. They are distinguished for their 
steadfast fidelity to their law, their constancy through centuries 
of contempt and persecution which their religion has brought upon 
them. If, as may well be, any are ignorant that the promises have 
been taken away from Israel, it is easy to conceive that they may 
fulfil all the conditions of salvation. The Mohammedans have ever 
been known as, by excellence, the “Infidels.” Yet their fanaticism 
shows their sincerity; and they, if any, can claim the excuse of 
invincible ignorance. They worship God with fervor; they show 
to the name of Jesus a reverence which many baptized Christians 
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have denied Him; they stand with the Catholic Church against 
modern Christian sects in calling the Mother of Christ “Blessed” 
In fasting and prayer, in bold profession of their faith and obser- 
vance of its laws, they are far superior to those timorous, free- 
living, scandalous Christians, so unhappily numerous, who are 
ashamed of Christ, and who vilify and persecute the religion which 
is their spiritual mother. And latterly, while Christian governments 
expel from their soil the religious orders whose sole fault is their 
Christian virtue, Mohammedans have received them with hospi- 
tality and respect and in their persons have entertained the Lord 
Himself. 

We come to the pagans. They are not beyond the reach of re- 
vealed truth. Ages before the supposed first discoveries of them 
they were visited by the messengers of Judaism or Christianity. 
Eight hundred years before Christ Jews had settled in China. 
So vivid was the expectation of the Messias, that about the time 
of our Lord’s Incarnation, envoys were sent from the remotest East 
to bring tidings of the “Holy One.” In the earliest times Nestorian 
Christians overspread the whole of the Asiatic continent and formed 
many vigorous communities. Long before Columbus, Irish priests 
evangelized Greenland and the eastern shores of America, left 
signs of their presence in the old religion of Mexico and the tra- 
ditions of Peru. In every savage land we find some fragments of 
revelation, the belief in a god and a future retribution, some rude 
forms of worship and generally sacrifice, tradition of a serpent 
enemy, a great flood, a Redeemer, a Virgin Mother. Such moral 
laws as savages knew of are generally observed with great strict- 
ness, especially the law of chastity, the flower of all virtues. And 
further, there is generally in them a latent aptitude for religion and 
high moral excellence, and a degree of constancy when converted, 
which are evidence of a previous good-will and readiness to hear 
and obey the voice of God. 

These considerations do not unveil to us the actual workings 
of God’s Providence, but they afford us sufficient indications. We 
cannot ask that God should anticipate the day of judgment and 
justify His dealings before our eyes. We see enough to know that 
all men possess the materials of faith and morality through which 
the grace of God can work so as to bring about their salvation. 
God, in His wisdom and goodness can supply all involuntary 
deficiencies in ways that He has not made known to us. Is 
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their knowledge insufficient? St. Thomas tells us that if a pagan 
had acted according to his abilities, God would not suffer him 
to be lost for want of further light, but would send an angel 
to make him a special revelation of what was necessary, 
Have they but a vague desire of God, and truth, and goodness? 
St. Bridget and Sister Emmerich speak of the tenderness which 
the divine Judge will show to the heathen in accepting implicit 
instead of actual desires. Have some men rejected revealed truths? 
They will perhaps be simply in the position of uninstructed Catho- 
lics, who have never heard of certain doctrines or expressed adhesion 
to them. Have others hated and oppressed and injured the Church? 
In some instances our Lord’s words may apply to them: “Father 
forgive them, for they know not what they do” (Luke xxiii, 34). 
Many by their subsequent conversion and fidelity show that they 
acted in ignorance; that what they hated was not the Church as 
she is, but some figment of their imagination, or some creation of 
calumny which they mistook for her. However imperfect our 
knowledge may be, we can still see sufficiently well how God has a 
care for all His creatures; how the means of salvation are to be 
found in every condition of life; how every man can save his soul 
if he will; how no one is punished in the next life on account of his 
ignorance or want of opportunities, and how “in every nation, he 
that feareth God, and worketh justice is acceptable to him” (Acts 
xX, 35). 

Many are outside the ordinary means which Providence has 
appointed for salvation, but we have seen enough of the exceptional 


ways of God to know that they are not outside His love and fatherly 


solicitude. They are in the hands of a God who desires that His 
creatures be converted and live, who knows how to secure His 
purposes and who will not allow the smallest service to pass without 
requiting it a hundredfold. It may perhaps be better for them 
that they are situated as they are. They may perhaps fare better 
in the judgment than we shall; for it is written that “many shall 
come from the East and the West, and shall sit down with Abraham 
and Isaac and Jacob in the Kingdom of Heaven; but the children 
of the kingdom shall be cast out into the exterior darkness” (Matt. 
Vili, II-12). 

III. But now it may be objected that “there can be only two 
alternatives; either there is no salvation outside the visible unity 
of the Church, or every religion supplies equal opportunities of sal- 
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vation. If any man can be saved outside the Church, why urge 
him to join it as if it were the one means of salvation? It must 
be a matter of indifference what religion a man professes.” 

1. St. Paul, immediately after the passages we have considered, 
puts the same objection and answers it. “What advantage then hath 
the Jew, or what is the profit of circumcision? Much every way. 
First, indeed, because the words of God were committed to them” 
(Rom. iii, 1-2). So God has placed in the Catholic Church the 
fulness of His words and His graces. She is the source of all 
good, the effective instrument of serving God. Whatever gifts 
other religions possess are like the crumbs that fall from her table; 
whatever they dispense is but a roundabout communication of the 
Church’s treasures. The bare essentials of life may be found 
involved among the falsehoods of other religions ; a man may avail 
himself of these to save his soul; but the superabundance of God’s 
Spirit, the richness of sacramental graces, the aids to reach the 
heights of holiness are to be found only in the true Church of God. 
Although salvation is possible to those who are invincibly ignorant 
of the Catholic Church, nothing can ever compensate them during 
all eternity for what they have lost through being outside the 
Church. There are more difficulties too in the way of their salva- 
tion, opportunities of merit are lost, the highest glory is unattain- 
able; they will be forever on a lower level than they might other- 
wise have reached. One degree of holiness, of grace, of glory, is 
of more value than ten thousand universes. Is it a little thing 
to have the chance of winning an infinite increase of all three for 
all eternity? An imperfect system of salvation is far from being 
equivalent to one that can save us with such magnificence. 

2. But further, we cannot consider the Catholic religion and 
other religions as being more and less perfect methods of doing the 
same thing. All religious communities outside the one appointed 
by Jesus Christ are evil in themselves, as being rebellious attempts 
to supersede His dispositions. Their adherents are not saved by 
belonging to them; they may be saved so far as their ignorance 
and sincerity excuse them for belonging to those religions. Heresies 
and schisms and sects, being thus evil in themselves, do not work 
actual good. God in His mercy overrules them for His purposes 
and brings good out of their evil; but that does not cause the evil 
stock to be in itself good or a source of good. Those who are saved 
in them are saved in spite of them. The good to souls of which 
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they are the occasion is not produced by them, it proceeds from 
those truths and divine laws which the false religion has not cor- 
rupted, and it is due to the source whence those truths were derived; 
1. é., to the one primary religion. There are some truths and some 
of the natural laws of God laid down in idolatrous religions or in 
that of Mahomet. Souls may have profited thereby; yet those 
religions are not for that reason to be accounted as good or as 
sources of grace and life. They are only indirect occasions of good 
to human souls in so far as they have enabled them, without their 
own knowledge, to become united to the Soul of the Church. 

3. Moreover, any indirect and imperfect utility that these sects 
may have ceases at once when they come into comparison with the 
true Church. By God’s mercy, thirsting souls may sometimes 
find in such religions more than they properly contain, they may 
find a temporary sufficiency in them; but they are not at liberty 
to rest in them for one moment after the first glimmering ray 
appears that is to lead them to the real source of light. From 
that instant a soul is no longer in invincible ignorance, no longer 
sincere, unless it advances. God then has said: “Go out from among 
them and be ye separate” (II. Cor. vi, 17), and henceforth that 
which had been their food becomes a poison, that which had 
been light becomes darkness, that which was in a degree truth 
is is shown to be imperfect and becomes heresy. The oppor- 
tunities of salvation, those which had previously existed, are to be 
found no more. There is no comparison in point of usefulness or 
acceptableness between the one Church and the dead separated 
branches; no choice or hesitation between them is possible when 
once the truth is known or even suspected. 

From the consideration of our present subject two practical 
reflections arise. First, we should recognize the immense privi- 
leges we have received from God and be grateful for them. We 
have been called to the fullest knowledge, to the richest graces, 
highest dignity, to the best opportunities of salvation. We have 
not to struggle to the light through darkness and doubts and 
anxieties, like so many others. We are not called to a low position 
in God’s house. To us has been given the complete revelation of 
the divine mysteries and absolute certainty about them. We have 
all the seven Sacraments, and especially the pearl of great price, 
the Real Presence of Jesus Christ in holy Communion. And in 
heaven there is prepared for us a place of glory much higher than 
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many others can attain. Secondly, we have to remember that no 
man will be saved simply through having received these extrinsic 
gifts. We must prove ourselves worthy of them and labor with 
fear and trembling at the work of our salvation. The fact that God 
has done more for us than for others, instead of justifying negli- 
gence on our part, calls for greater exertions lest we lose what we 
have received. While St. Paul tells us that the uncircumcision of 
some will be counted to them for circumcision, and although 
outside the Body they may be within the Soul of the Church; 
he warns us also that some may belong to the Body of the Church, 
and yet be separated from its Soul. “If thou be a transgressor of 
the law, thy circumcision is made uncircumcision” (Rom. ii, 25). 


As we have received so great privileges, it is necessary for us to 


outshine in merit all those who have been less favored, else we 
run the risk of falling below all others in the severity of our doom. 
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QUINQUAGESIMA SUNDAY 
SPIRITUAL VISION 
BY THE REV. HUGH T. HENRY, LL.D. 


“Lord, that I may see.” 


SYNOPSIS.—Introduction—The two incidents narrated in the Gospel are 
complementary. The disciples saw with the physical eye the miracles of 
Christ, but lacked the spiritual vision necessary for understanding the 
harsh but Divine truths He strove to impart to them. Seeing, they saw 
not; and hearing, they could not understand. On the other hand, the 
blind man could not see with the eye of the flesh, but was able to discern, 
with the eye of the spirit, the power of the approaching Saviour, and 
cried out, as the disciples might well have done, “Lord, that I say see!” 
With a single word our Lord could give light to the blind man; but not 
by repeated instructions did He convey light to the darkened minds of 
His disciples. 

I. The danger of prepossession. The disciples loved to recall the 
glorious prophecies relating to the Messias, but naturally disliked those 
prophecies which spoke of Him as a Man of Sorrows; and so “they un- 
derstood not.” 

II, Are we blinded by any prepossessions? Various illustrations, 
“The fool's paradise’—are we living in it? 

Conclusion—We are blinded mostly by our pride. Humility lets us see 
things clearly. 


Introduction.—The Gospél selected by Holy Mother Church for 
this Sunday narrates two incidents in the life of our Lord; first, 
the prophecy He made to his apostles with respect to His agony, 
passion, crucifixion, resurrection. The apostles loved and trusted 
their Master; but, nevertheless, the evangelist assures us that, 
in spite of the direct declaration made by our Lord of His sufferings 
and death, they “‘understand none of these thing, and this word was 
hid from them, and they understood not the things that were said.” 
It is clear that, in some way, they lacked spiritual insight. They 
heard clearly enough, but they could not understand the simple truth, 
that the Messias of glorious and multiform prophecy should be a 
Man of Sorrows, should be mocked and bruised and spit upon, 
should die in agony on the Cross. 

By contrast with their doubt and perplexity, the evangelist next 
presents us with the picture of a man physically blind, who has 
greatest faith in the power of our Lord to heal him. Hearing that 
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Jesus was passing by, this man cried out: “Jesus, son of David, 
have mercy on me.” And although rebuked by the crowd, he con- 
tinued to cry out much more: “Jesus, son of David, have mercy 
on me.” Our Lord asked the man: “What wilt thou that I do 
to thee?” And the answer is a striking commentary on the doubts 
of the apostles: “Lord,’’ answers the blind man, “Lord, that I may 
see!” With a word our Lord cured him—“Receive thy sight.” 
But He adds immediately, as a reason for the wonderful cure, 
“Thy faith hath made thee whole.” 

Now, either of these incidents would be worthy of meditation, if 
taken separately ; but coming together as St. Luke frames them in 
the context of his inspired narrative, they form a striking contrast. 
The apostles lacked spiritual insight; and although our Lord 
spoke to them of His death in the clearest terms, they could not 
understand, they could not see. The blind man lacked physical 
vision, but had a strong spirit of faith; and his cure needed but a 
word from the lips of our Saviour. Well might the apostles have 
joined with him in the request: “Lord, that I may see!” 

I. The danger of prejudice or prepossession. Considering the 
first incident a little more at leisure, we may reflect first of all on 
the strange fact that it occurred, not in the early days of the train- 
ing of the apostles, but in the third year of our Lord’s ministry. He 
had been teaching them, both by word and by example, for a long 
time. He had been in most intimate contact with them. They had 
heard His sermons to the people, His private commentaries and 
explanations when alone with them. They had seen the splendid 
works He had performed. Peter, in their name, had already made 
confession openly to Him: ““Thou art the Christ, the Son of the 
living God.” They believed in Him, they hoped in Him, they 
loved Him. He speaks to them, in the simplest and clearest manner 
possible, of His death; and they do not understand what He says. 
Now, this will appear to us as something very strange. But doubt- 
less the wonder will grow, when we reflect that at least on two 
previous occasions our Saviour had said the same thing to them. 
Both of these previous occasions were singularly striking ones in 
which to announce His passion and death. The first was, when 
Peter had sublimely declared the faith of the apostles, in the words: 
“Thou art the Christ, the Son of the living God.” “From that time 
forth,” says the sacred text, “Jesus began to show to his disciples 
that He must go to Jerusalem, and suffer many things . . . and 
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be killed, and in three days rise again” (Matt. xvi). They confess 
their Master to be the Son of the living God; and, from that time 
forth, the divine Master begins to prepare them to look upon Him, 
not as a conquering prince, who was to lead the Jewish people to 
an unending reign over all their enemies, but as a Man of Sorrows, 
and acquainted with infirmity (Isa. liii, 3). Peter could not then 
understand how this could be—that the Lord of Glory should suffer 
and die; and he said to our Lord: “Lord, be it far from thee, this 
shall not be unto thee.” Now Peter’s eager and generous remon- 
strance was due to his love for his Master as well as to his lack 
of spiritual insight. But that Master does not comfort his apostle 
with the assurance that the prophecy is but figurative. On the con- 
trary, He rebukes Peter, saying to him: “Thou savorest not the 
things that are of God, but the things that are of men.” He 
declares that Peter lacks spiritual insight ; that he is taking a human 
point of view, and not the point of view of almighty God. As if 
this lesson were not sufficient, our Lord next makes the divine point 
of view clearer to His disciples, saying to them: “If any man will 
come after me, let him deny himself, and take up his cross, and 
follow me” (Matt. xvi, 24). These lessons are indeed terrible 
ones to have to learn. And we can enter somewhat into the per- 
plexities of Peter and the other disciples. Nevertheless, the lessons, 
while terrible, are also very plain, are clearly stated, are uttered 
again and again without any softening of their harsh outlines. 
Still, however, the disciples failed to understand. 

The training of the disciples in the divine point of view con- 
tinued. But meanwhile occurred the miracle of Christ’s transfigura- 
tion, when Peter, James and John saw Him in the glory of that 
moment when “His face did shine as the sun, and His garments 
became white as snow” (Matt. xvii, 2); when Moses and Elias, 
representing the ancient Law and the Prophets, spoke with Him; 
and when, from the bright overshadowing cloud, came the voice of 
the eternal Father, saying: “This is my beloved Son, in whom I 
am well pleased. Hear ye Him.” These favored disciples had now 
a new reason for faith in Him, and might well be trusted to obey 
the heavenly mandate: “Hear ye Him.” And yet when, shortly 
after this, our Lord once again speaks of His passion and death, 
again they fail to understand. St. Matthew tells us the story: 
“And when they abode together in Galilee, Jesus said to them: 
“The Son of man shall be betrayed into the hands of men: and they 
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shall kill him, and the third day he shall rise again” (Matt. xvii, 
gi-22). It now appears that they were “troubled exceedingly,” 
but still failed to understand. 

And in the Gospel of this day, St. Luke tells us of the third 
repetition of the old, old lesson, and of the continued failure of 
the disciples to understand. What is the difficulty? Perhaps we 
shall understand it better when we recall that, even after all these 
prophecies of our Lord had actually come to pass; after He had 
been mocked and scourged and spit upon; after He had been 
crucified and buried, the disciples still failed to understand what all 
these things really meant. We recall the sadness of the two 
disciples as they went towards Emmaus, after the tragedy of 
Calvary had taken place. They found a difficulty in the very 
realization of our Lord’s prophecy, that He should be crucified. 
They admitted that He was “a prophet, mighty in word and work 
before God and all the people” (Luke xxiv, 19) ; but they lamented 
that He should have been condemned to death and crucified, and 
were especially saddened because, said they, “we hoped that it 
was he that should have redeemed Israel,” and three days had 
elapsed since His death, and apparently all hope was over. Then it 
was, as we remember, that our Saviour declared them “foolish and 
slow of heart to believe in all things which the prophets have 
spoken,” and asked them the direct question to which their own 
sacred books had already given the affirmative answer: “Ought 
not Christ to have suffered these things, and so to enter into His 
glory?” “And beginning at Moses and all the prophets, he ex- 
pounded to them in all the Scriptures the things that were concern- 
ing him.” 

During His mortal life, Christ had warned his hearers to “search 
the Scriptures . . . and the same are they that give testimony of 
me” (John v, 39). The testimony was indeed there, open to the 
study alike of His diciples and of His enemies. Again and again, 
in direct words, and in types and figures, those revered Scriptures 
had testified to Christ. Indeed, they were all concerned with Him 
as the promised Messias. How was it that both friends and enemies 
so thoroughly misunderstood them? How was it that His disciples, 
after so many clear statements from Christ—statements that repro- 
duced the testimony of the prophets—still failed to understand 
them ? 

The explanation is a simple one, and withal a startling one. 
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Those prophetical words of the Old Testament pictured the coming 
Saviour in two ways: one, as a conqueror, to sit forever on the 
throne of David, to make His enemies His footstool, to rule God’s 
chosen people, or as a divine gift in whom all the nations of the 
earth should be blessed, or as a Being who should be indeed, 
Emmanuel “God with us.” This is a brief summary of the many 
prophecies picturing the Messias in glory. There is another series 
picturing the Messias as one who shall be scorned and rejected 
by His chosen people. Isaias may be said to have given us the most 
notable summary of this series in his 53d chapter, some of whose 
verses read: “He shall grow up as a tender plant . . . and as 
a root out of a thirsty ground: there is no beauty in Him, nor 
comeliness ; and we have seen Him, and there was no sightliness, 
that we should be desirous of Him: despised, and the most abject 
of men, a Man of Sorrows, and acquainted with infirmity: and 
His look was as it were hidden and despised, whereupon we 
esteemed Him not. Surely He hath borne our infirmities, and 
carried our sorrows; and we have thought Him as it were a leper, 
and as one struck by God and afflicted. But He was wounded 
for our iniquities, He was bruised for our sins: the chastisement of 
our peace was upon Him, and by His bruises we are healed. 

He was offered because it was His own will, and He opened not 
His mouth: He shall be led as a sheep to the slaughter, and shall 
be dumb as a lamb before His shearer. . . . And the Lord was 
pleased to bruise Him in infirmity: if He shall lay down His life 
for sin, He shall see a long-lived seed. . . . Therefore will I 
distribute to Him very many, and He shall divide the spoils of the 
strong, because He hath delivered His soul unto death, and was 
reputed with the wicked: and He hath borne the sins of many, and 
hath prayed for the transgressors.” 

What a beautiful exact prophecy this is, of the passion and death 
of Christ. But the Jews fixed their attention rather on the proph- 
ecies which pictured the Messias as a great conqueror, a splendid 
king, an endless ruler of His people. It is the fault of our human 
infirmity that we dislike to face disagreeable truths; that we shut 
our eyes to those things which, however true, are unpleasant for 
us to realize; that, in short, we wilfully blind ourselves to our real 
interests. The awful picture drawn by Isaias and other prophets 
was not a pleasant one for the Jewish people to contemplate. Their 
national pride revolted against it; their hopes of preferment and 
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human splendor could ill be harmonized with it. And so they put 
it out of their minds; and the disciples of Christ, warned again and 
again of the truth of the picture, “could not understand it,” says 
the evangelist. We Christians, who are the witnesses of the 
historical fulfilment of all these prophecies, whether glorious or 
painful, can easily understand both series. Christ has indeed become 
a glorious Conqueror, not of the enemies of the Jewish people, 
but of death and hell. He rules forever a chosen people, purchased 
by His most Precious Blood. His tomb is glorious throughout all 
human annals. From the rising to the setting of the sun He offers 
Himself on our altars as a clean oblation to His eternal Father. 
But the disciples, and the Jews generally, were blinded by their 
prepossessions and prejudices,.and so could not understand the 
plainest words of Christ, when He foretold, as the prophet Isaias 
also had foretold seven centuries before, the passion and death of 
the Messias. 

II. What prepossessions blind us to certain truths? We are 
now very near, brethren, to the holy season of Lent. The climax of 
that time of fasting, of prayer, of almsdeeds, is to be the rehearsal 
of the very passion, death, and resurrection of that Messias whose 
own disciples could not understand these things. We are to employ 
that holy season for a worthy preparation of our souls to suffer 
with Christ, that also we may reign with Him. With the disciples, 
we also shall go up to Jerusalem, where all these awful prophecies 
must be fulfilled, where all these things must come to pass. We shall 
not, however, go up blinded in precisely the same manner as were 
the disciples. We have no such prepossessions to be cleared away 
as they had, for we are the heirs of that tremendous mystery of 
Calvary, thanks to the gracious mercy of God, and not to our own 
deserts. 

But have we no other prepossessions that blind us to some highly 
important truths? How many applications the moral of this day’s 
gospel may have for each one of us! While we marvel at the lack 
of understanding, at the lack of spiritual insight displayed by the 
disciples, should we not perhaps fear for ourselves? Are we look- 
ing our duty squarely in the face, or are we victims of self-deceit? 
It is doubtless the boast of most people, that they do look all 
things squarely in the face; and yet, as we all know, in how many 
ways our own friends are blind to most obvious facts about them! 
If this be true of those whom we call our friends, should we not 
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reasonably suspect that our friends also see in us just as many and 
as gross instances of the inability to recognize the most obvious 
facts in our own lives? Let me illustrate by a few instances, 

Here is the father of a family who prides himself on the good- 
ness of his children. He knows that they are of an age capable of 
sin, and of grievous sin; that temptations may come to them from 
various sources—from companions, from reading, from their own 
hearts. He knows that other people’s children suffer horrible 
damage from one or other of these sources—for he can witness this 
sometimes with his own eyes; and his comments on the parental 
neglect responsible for the damage have doubtless been couched in 
vigorous language. From a contemplation of the deplorable wrecks 
of other folk’s children, he turns with a glow of satisfaction to his 
own family circle. These innocent, fresh faces; these loving and 
docile hearts; these unblushing cheeks, these frank glances—all, 
he fondly assures himself, bespeak pure hearts, untroubled con- 
sciences, virtuous souls. It never occurs to him that he sees all 
these beautiful things simply through the spectacles of his own 
parental affection; that other people quite fail to perceive them and, 
if asked frankly to utter their thoughts on the subject, may astound 
him with their unpleasant suspicions. He has often heard the 
proverb about “living in a fool’s paradise”; but he never allows 
the moral of that proverb to point in his own direction. Why? 
For two reasons. First, his affection blinds him to certain facts 
which are well-known to everybody. Secondly, he does not really 
desire to know the truth, for the truth would be an arraignment of 
his own self-satisfied parental neglect. He should carefully super- 
vise both the reading and the companions of his children; but this 
means trouble for him, and it is so much easier, and so much more 
pleasant to ignore, as the disciples of Christ ignored unpleasant 
prophecies. 

What I have said of the father is perhaps more likely to be true 
of the mother, as her love is more pronounced and more sheltering 
in its character than his. Fathers and mothers, look your responsi- 
bilities squarely in the face, and be not ashamed to utter frequently 
the cry of the blind man: “Lord, that I may see!” 

Another illustration. Young people of both sexes are warned by 
their confessors, by their reading of the daily papers, by the 
examples of their friends, to be careful in respect of all the desirable 
restraints of modesty in their relations with one another. All the 
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experience of the race, all the lessons of their religion, bid them to 
look upon these restraints as most essential bulwarks of virtue. 
But self-restraint is not a pleasant thing; and it is so much easier 
to comfort themselves with the thought of their own strong wills 
and their own special power to take care of themselves and their 
virtue. And so they carelessly walk on the brink of the precipice, 
and are surprised that they should some day fall and suffer spiritual 
destruction. Although they have heard similar warnings so often, 
yet again will I exhort them to utter with all humility the cry of the 
blind man: “Lord, that I may see!” 

Such illustrations might be multiplied, but I have mentioned 
two of them, merely as illustrations of that kind of self-inspection 
which each one of us ought to make during the coming season of 
Lent. Each one of us has many duties and responsibilities—duties 
to God ; to his family, his neighbor, to himself. Are we looking these 
duties squarely in the face, or are we allowing ourselves to be 
blinded by our prepossessions? Are we too anxious to avoid un- 
pleasant truths, and do we fix our gaze only, like the disciples, on 
the pleasant side of the picture? “Who so blind,” says a proverb, 
“as he that will not see?” 

III. Conclusion. “Humility is truth.’ One of the greatest 
obstacles to clear vision is pride. The disciples were proud of the 
great Messianic prophecies picturing the coming Desire of all 
nations as a splendid king, a ruler who should bring to the dust the 
enemies of the Chosen People. We, on our part, are proud of our 
family, of our respectable position in the world, of the beauty or 
attractiveness of our children, of their accomplishments, of their 
gentleness or their manliness, of our personal honesty or truthful- 
ness or sobriety. In short, we are always looking on the pleasant 
side of the life we are leading, and we are offering sweet incense 
to ourselves. In brief, we are proud, and sometimes boast to others 
of that fact. It is true humility that will take from before our eyes 
the spectacles through which we are more or less unconsciously 
looking. Let us not blame the disciples because they could not 
understand the harsh truths our Lord so often, but so vainly, tried 
to teach them. Rather, in all humility, let us cry out with the miser- 
able blind man—let us cry out to the approaching Man of Sorrows: 
“Lord, that I may see!” 
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THE FIRST SUNDAY OF LENT 
PENANCE AND GOD’S MERCY 
BY THE REV. H. BILSBORROW 


“Behold, now is the acceptable time; behold, now is the day ot salvation,’”~ 
II. Cor. vi, 2. 


SYNOPSIS.—The Church never lets us forget our destiny. During Lent she 
is especially insistent. Lent a time of great grace—of reconctliation—of 
penance for sin. The analysis of sin shows us that it is a forgetfulness 
of God and His benefits—a disregard of the passion of Christ; rebellious « 
disobedience. God always ready to be merciful to the repentant sinner 
This is emphasized by Christ's life, by His treatment of Magdalen, by 
the parable of the prodigal, by His treatment of sinners in the Sacrament 
of Penance. Exhortation to take advantage of the golden opportunities 
afforded by Lent for the remission of sin. 


The Church of God, my dear brethren, will not, if she can help 
it, allow even one of her countless children to forget his or her 
eternal destiny, as the case may be, or to be unprovided with the 
means of arriving there in safety. Not if she can help it, shall 
the distractions of the world, the weakness of human nature or 
the temptations of the devil beguile them from the difficult and 
slippery path of virtue, or purchase their birthright to heaven by 
ought they can offer. It may unhappily be that some of her 
members, in spite of timely warning and remonstrance, in spite of 
Sacraments and sacrifice, will blindly hurry on to their everlasting 
ruin; but never shall they be able to do so, till the Church of God 
has given them as she gives us to-day “an acceptable time and a day 
of salvation.” And therefore in this spring-time of the year, which 
is the seed-time in which our hands may cast into the furrows of 
the world around us the seed of good works, which with God’s 
blessings will ripen into an eternal harvest, the Church takes us 
by the hand, plucks us aside for a moment from the world and its 
contagion and seductions, places us before her altars and sprinkles 
ashes upon our foreheads as a token and reminder that the busy 
brain within, and the anxious hearts and hands that toil, shall all one 
day moulder into dust: “Remember man that thou art dust and unto 
dust shalt thou return.” 
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In that love for us, in that mercy which makes her like her divine 
founder, the Church, like the best of Mothers she is, in these solemn 
words admonishes us to begin the holy season of Lent. Towards 
its observance during these six weeks of Lent she directs all our 
thoughts, and hence we cannot do better this morning than to 
surrender ourselves to her teaching and to follow her divine 
guidance. 

Lent, then, is a special grace and time of reconciliation with God. 
For if we have committed one mortal sin, our deserved place is 
not here in the presence of Jesus in the Blessed Sacrament, but in 
the hell of the reprobate where never more a prayer might arise from 
our parched lips, never a ray of hope might cheer our sad hearts, 
nor relief nor comfort through all the ages of eternity ever visit our 
lost souls. And if, instead of being in hell, we are at the beginning 
of another Lent, if we are still among the living, still within the 
reach of divine Sacraments and sacrifice, of saintly intercession, 
of the untiring solicitude of Mary, our immaculate Mother, of St. 
Joseph, our ever-watchful guardian and patron, it is because out of 
His pure goodness God has done for us what He has not done for 
others who perhaps deserved His anger less and would have repaid 
His love more—and bestowed this Lent as another opportunity of 
reconciliation with Him. 

Now Lent in its true idea and spirit, is a special season of penance 
on our part and of mercy on the part of God. But penance implies 
sin and before we can have the courage to arm ourselves with the 
salutary rigors of penance we must endeavor to obtain a pro- 
found conviction and a vivid appreciation of what sin is. 

What then, let us ask ourselves, have we done when we sinned? 
And let us ask ourselves this serious question in the presence of 
that good God whom we have so wantonly offended and who will 
one day be our Judge. And observe, I am not putting the question 
to persons to whom even the name of God is scarcely known—nor 
to persons who being outside the one ark of salvation, the Catholic 
Church, have only the twilight of private judgment and conjecture 
to guide their gropings after truth, nor to persons who have no 
Sacraments to succor them, no daily counsellors to direct their 
faltering steps. No, I am putting the question to those who have 
the privilege of being members of the True Faith, who have vowed 
allegiance to God in holy Baptism and who have the graces of the 
Sacraments. What then, I ask, have we done when we sinned? 
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I. We forgot God. Surrounded as we are by the works of His 
omnipotent hand, by the prodigies of His infinite power and loving 
Providence, we strangely forgot our Creator. Although the Psalmist 
declares that “the heavens are telling the glory of God and the 
firmament the work of His hands,” we behold the sun and moon 
without a thought of Him who for our benefit said “Let there be 
light.” We gaze upon the stars which hang like lamps of silver 
in the mighty dome of heaven without bestowing even a passing 
thought on that wondrous power and love that flung that dome 
across the universe. We daily look upon the thousand things of 
beauty and loveliness which even a fallen world has yet preserved 
without breathing a prayer to Him of whom all earth’s beauty 
and all earth’s loveliness are but faint and distant shadows. We 
hourly live in God’s temple—for what is this world but God’s temple 
in which all creation is unceasingly praising and paying Him 
homage—and ignore God Himself. We study the book of nature, 
dig for, analyze and prize its treasures without giving a thought 
to nature’s God. In a word, we practically ignore God in the midst 
of His own creation. 

II. And yet strange and almost incredible as all this is, it is 
not the worst. That we should forget God in the midst of so many 
tokens of His love is sad enough; it is sadder still that we should 
offend Him by sin. And if we would measure the enormity of sin, 
let us go to Calvary, let us look up into the face of the dead Christ, 
count the ghastly wounds the scourges have made, behold His 
agony from the pressure of the crown of thorns, see how His hands 
and feet have been dug, on His sacred face the signs that tell too 
truly that life has passed out in agony and then let us ask ourselves 
who has done this to our dear Lord? Was it some desperate 
wretch whom sheer cruelty and despair goaded on to such unheard-of 
depravity? Was it some lost demon perverting to this fell purpose 
an intelligence once known in heaven? No; not these. It was our- 
selves, it was we who from infancy perhaps have walked in the light 
of the True Faith, who have been restored to God’s friendship 
times out of number in the Sacrament of Penance, who, after being 
refreshed with Christ’s adorable Body and Blood in the blessed 
Eucharist, have perhaps gone forth like Judas to betray Him; it 
was we, who, having cast off His sweet yoke, have joined our voices 
to the impious rebel host who cried out once in heaven and now 
for ever cry out from the depths of hell “We will not serve.” 
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If such be sin, need we wonder that God holds it in such ab- 
horrence or that the Church calls upon us in language of such 
earnest entreaty to forsake and do penance for it? But I wish not 
on this morning to dwell upon the justice of God or the severity 
with which He chastises sin. My picture of God to-day shall rather 
be that conceived by the loving heart and drawn by the inspired 
pen of the Psalmist, “the Lord is gracious and merciful, patient 
and plenteous in mercy, the Lord is sweet to all and His tender 
mercies, are above all His works.” My message, as the minister 
of Him who came to save sinners, shall be the message that came 
of old to the Prophet Isaias: “If your sins be red as scarlet, they 
shall be made white as snow, if they be as red as crimson, they shall 
be made white as wool.” 

Oh, how consoling the thought that, no matter how grievous or 
repeated our sins, no matter how long confirmed their habit, no 
matter how deeply their festering corruption may have eaten into 
our souls, the moment we turn to God by sincere sorrow and con- 
fession, the ear of God is open to hear, the hand of God is stretched 
out to save, the mercy of God is ready to pour balm upon and to 
heal all the wounds of our souls. Indeed, what is the history of 
God’s dealing with His people but one long record of mercy. It 
pierced the dark clouds of the first fall which brought a curse upon 
the homes of men and made them desolate. It shed its brightness 
on the life path of the patriarchs. It fell upon the chosen of 
God and made their history one stupendous miracle. It rang 
through psalm; it burst into prophecy; it was the resonant voice 
of sacrifice; it made the one bright feature in a world darkened 
and cursed by sin, until the fulness of time had come and God’s 
mercy stood incarnate before God’s people in the person of Him 
who came to shed His blood and take away sin and save sinners. 

And if you wish still further to realize the boundless mercy of 
God, trace the life of Jesus from Bethlehem to Calvary. He sur- 
rounded Himself with publicans and sinners till the proud Pharisees 
complained, “This man receiveth sinners and eateth with them” and 
then, as if constrained by their murmurs, He uttered those beautiful 
parables which have won forever a place in the hearts of men and 
in which He shadowed forth His infinite compassion for sinners. 
“Which of you,” He asks, “having a hundred sheep and if he lose 
one of them, doth not leave ninety-nine in the desert and go seek 
that which was lost? And when he hath found it; lay it upon his 
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shoulder rejoicing and coming home call together his friends and 
neighbors saying to them, ‘rejoice with me because I have found 
my sheep that was lost?’ I say unto you even so there shall be 
joy in heaven upon one sinner that doth penance more than upon 
ninety-nine just who need not penance” (Luke xv, 6). 

Then, now, and always, such has been His blessed way. An 
example or two may suffice. There lived in Jerusalem a sinner 
whose womanhood had been degraded by a life of sin. The prof- 
ligacy of her life brought a blush to the cheek of the pure and a 
sneer to the lips of the uncharitable. Her infamy was known to 
the world and in the spring of her young life and in the bloom 
of her wondrous beauty she stood unmatched in depravity—a 
mark of scorn to the scornful and of deepest pity to the com- 
passionate. 

In the midst of her career of sin, she heard of Jesus. She heard 
of His power and of His miracles and she felt her sin-stained heart 
grow warm within her at the stories of His tenderness towards the 
fallen. And she too, polluted though she was, would go to Jesus. 
And she found Him as He sat at a feast of a Pharisee. And un- 
dismayed by the shrinking of the righteous, heeding not the scorn of 
the scornful, regardless of the taunt of the malicious, undeterred 
by the bitter word—aye or by the bitter look which can cut deeper 
than words or even blows—her tears fell fast upon the sacred feet 
of Jesus. And not a Pharisee of them all but thought that He would 
spurn her as she knelt. “Surely,” they said, “He knoweth what 
manner of woman this is—that she is a sinner.” And their indigna- 
tion swelled into a murmur when He looked down with tenderest 
compassion on the weeping penitent. Then Jesus, reading their 
hearts and hers, opens His sacred lips to pronounce her sentence— 
and what is it? “Because she hath loved much, much also is for- 
given her—woman go in peace, thy sins are forgiven.” And she 
went in peace—the peace of a good conscience. She lived down 
the memory of her sin and shame; she became the companion of 
Mary Immaculate. And a little time passed by and Jesus came to 
die. And in that most sacred and most solemn of all hours the 
world has ever seen, who stood by Him in His agony? Of course 
Mary might well be there, for she was His mother and she was sin- 
less. St. John too might well be there, for Jesus loved him for his 
virginal purity ; but Magdalen—she who but a little while ago had 
been pointed out as THE sinner in the sinful Jerusalem—she out 
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of whom seven devils had been cast—should such a one as she be 
there? Yes, dear Jesus, for Thou wouldst have it so. What sinner 
then can hesitate to approach Thee knowing that the last look of 
love from an expiring Saviour was shared alike by Mary the sinless 
and Mary the sinner. 

And what other lesson than that of God’s mercy and readiness to 
forgive sin are we taught by the parable of the prodigal son? His 
misery in that far-off land turned his thoughts to the home of his 
innocence. The memories of that long-lost home came thronging 
on his troubled soul and the face of that kind father whom he had 
deserted haunted his weary and sin-worn heart and he said, “I 
will arise and go to my father and I will say to him: ‘Father, I have 
sinned against heaven and before thee; I am not worthy to be 
called thy son, make me as one of thy hired servants.’”’ We can 
picture to ourselves that poor prodigal, wayworn, lonely, sad, 
sobbing out, as he hastens home, his words of repentance, resigning 
forever his old position of a son and thinking how supremely happy 
he could be as a servant in the house where he once was master. 
But he never guessed the depth of tenderness in his father’s heart. 
That father had never forgotten his wayward child. He was look- 
ing out anxiously for his return and seeing him a far way off he 
waits not for his coming, but runs to meet him. The prodigal sobs 
out his broken words of sorrow, “Father, I have sinned against 
heaven and before thee; I am not worthy to be called thy son, make 
me as one of thy hired servants.” But lo! the father seems scarce 
to listen to the words of repentance; he never seems to catch the 
meaning of the humble proposal. The prodigal’s prayer is granted 
before it seemed to be listened to. The father turns to his servants 
and says: “Bring forth quickly the first robe and put it on him: 
put a ring upon his finger and shoes upon his feet and bring hither 
the -fatted calf and kill it and let us make merry, for my son that 
was dead has come to life again, was lost and is found.” 

Eighteen centuries have gone by since this touching parable 
was spoken and still the scene which it typifies is being repeated 
every hour in the Church of God. It is renewed in every con- 
fessional to which the sinner returns from the far-off land of sin. 
He comes with his head bowed down in shame and tremblingly 
declares in sorrowing accents, interrupted by his sobs, “Father, I 
have sinned against heaven and before thee,” and he pours out his 
tale of guilt into the sympathetic ear of God’s minister. There is 
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no harsh chiding, no galling word of reproach. He who sits in 
that tribunal, knows well that he sits there as the representative 
of Jesus and he will not, he may not—nay, he dare not at the 
peril of his soul—reject a sinner for whom Christ died. His divine 
Master has put into him a heart of tenderest sympathy, of com- 
passion and of love. The words of absolution are pronounced, and 
on conditions so easy that the all-merciful God alone could have 
invented them, the robe of grace is put upon the sinner’s soul, the 
ring of God’s friendship is put on his finger and he who a little 
while ago was starving and perishing on the husks of swinish 
passions, finds himself an honored guest at that great banquet 
where Jesus gives him His Flesh to eat and His Blood to drink, 
Let us then, dear brethren, have recourse to the mercy of God 
during this Lent. God is calling us to Him in every ceremony, in 
every extra devotion, and in every word that is spoken from the 
pulpit during these precious days of grace. “To-day if you should 
hear His voice, harden not your hearts.” 

Let tears of compunction flow, so that rising, forgiven and ab- 
solved from our sins, we may proclaim forever the mercies of God 
and never cease to thank Him for the timely call to repentance 
spoken to us in the acceptable time of Lent, the echoes of which 
call we hope with God’s grace to hear ringing in our ears until 
the day of salvation. Amen. 















































SERMONS FOR A TRIDUUM 


BY THE REV. WILLIAM GRAHAM 
II. THE PREPARATION 


“And he found there a man who had not on the wedding garment.”— 
Matt. xxii, II. 


SYNOPSIS.—Introduction—Common meal a pledge of mutual friendship 
and fellowship. Holy Eucharist a sacred banquet binding us to our 
Lord and to one another. To accept an invitation to a meal involves some 
form of preparation more or less elaborate. A lesson to be learned from 
priest washing his hands and putting on speckless robes ere personating 
Christ in banquet of the Mass. 

I. All invited to this “great supper’ in holy Communion; and, there- 
fore, means provided for securing the needful wedding robe of grace. 
Difference between worthy and unworthy guests; strictly speaking, none 
worthy, but all bound to be not unworthy. Saints and sinners need: 
preparation. Two classes here to-day, those consciously unworthy by 
deadly sin, the tepid or even fervent called upon to be fervent and still 
more fervent. 

II. Eucharist sacramental food for living, not for dead. Sinners, then, 
the lepers of the Church, must plunge into the healing waters of the 
new pool of Siloe, the Jordan stream of the Sacrament of Penance, 
reviving and fertilizing the Church of God. “Go show yourselves to 
the priests’ to get back robe dyed in blood of lamb. Need of sincere 
confessions, hollowness of excuses from this duty. 

III, Even those not in absolute need of confession must prepare. All 
need greater fervor. How the great time-spirit, called in the Gospel 
the world, hinders fervent, and, therefore, “frequent and daily com- 
munion,” the ideal aimed at by the Church. 

Conclusion—Exhort both classes, saints and sinners, to the form of 
preparation they respectively need. 


To invite a person to eat at the same table has been ever deemed 
a pledge of love and good fellowship. In the unchanging East, 
no bond is held more sacred than that of a common meal. The 
early Christians had their love feasts and were said to be united 
together in prayer and in the “breaking of bread.” 

Hence, our Lord instituted the great central rite of worship in 
holy Mass, under the form of a sacred meal, in which we are all 
invited to share; and thereby cement our union with Him, and 
with each other. “For we being many, are one bread, one body, 
all that partake of one bread” (I. Cor. x, 17). But to accept one’s 
hospitality, implies getting ready. To dress, or otherwise prepare 
for a meal is not merely a social custom but the type and symbol 
of a higher duty. To sit down at a public banquet with unwashed 
face and hands, or in soiled clothes, would be an insult to host and 
guest alike. The poorest, self-respecting son of toil will “wash and 
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be clean,” after a hard day’s work, before sitting down with wife 
and child to their humble family meal. 

Now, so should it be at the joint family banquet of holy Mass, 
in our Father’s house, the Church of God. Hence, the priest, 
before going to the altar, the sacrificial table of the Lord, washes 
his hands and puts on speckless robes, called vestments, at once 
a symbol and a telling reminder, to him and to us all, to prepare 
carefully for holy Communion, by securing the “wedding garment” 
of divine grace. And this leads me to my main purpose to-day, 
viz., to point out how that preparation is to be made. 

I. As you have heard in my last message, the great King of 
heaven and earth gets ready every day a great supper and “invites 
many,” not merely “the poor and the blind and the lame from the 
streets and lanes of the city of God,” but the very lepers cast outside 
its walls. All are invited, nay, compelled by law, to enter and sit 
down at the same table, with “the sons of princes,” to share in the 
bread of angels. No elaborate ceremonial nor costly raiment is 
required; but “one thing is necessary,” the wedding garment of 
grace, to appear without which were a deadly insult to our Lord 
the King, and our fellow guests; for who, if aware of it, would sit 
down at table with a corpse. This garb of grace, in the possessing 
of divine life, is within reach of the lowest outcast in the kingdom. 
On the very way to the Lord’s table, there is a fountain open to all, 
wherein, “were our souls as red as scarlet, they shall be made 
whiter than snow.” We may all, therefore, come outwardly as 
we are, but inwardly, at least, clean with our robes washed in 
“the blood of the lamb.” 

The difference, consequently, between a worthy and unworthy 
communicant, 7. e., our readiness or unreadiness, lies in the posses- 
sion of baptismal grace, kept by innocence or regained by penance, 
if lost through conscious deadly sin. In olden times, babes just 
christened were admitted to Communion, because “robed in grace,” 
whereas, impenitent adults were excluded, because “clad in in- 
iquity.” Not that any creature, even a radiant angel or the spot- 
less Mother of God herself, is altogether worthy of Communion; 
but God in His mercy bends to our limited capacity for so sublime 
an act. He grants this gift on terms that are easy and within the 
reach of all. It is said of the manna, in Scripture, that God gave 
the Israelites “Bread from heaven and man did eat angel’s food,” 
but what would be said of the new manna, wherein God’s people 
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eat His “flesh, that is meat indeed, and His blood that is drink 
indeed” (John vi, 56). 

To make us worthy of this food, He raises us by grace to be 
children of God, and thus sit down at table with Himself. Surely, 
it is not meet to “Take the children’s food and cast it to the dogs.” 
Now, unworthy communicants do worse, inasmuch as they cast 
the Bread of Life, not to living dogs, that are, after all, innocent 
and irresponsible creatures of God; but they throw it to devils, 
human beings spiritually dead in sin. 

In the words of St. Paul, therefore, “Let a man,” before Com- 
munion, “prove himself, and so let him eat of that bread and drink 
of the chalice, for he that eateth and drinketh unworthily, eateth 
and drinketh judgment to himself, not descerning the body of the 
Lord” (I. Cor. xi, 29). 

Thus Communion is given to just and unjust alike, and my 
message to-day is to exhort both classes of you “To prepare the 
way of the Lord.” If already robed in grace, if just and holy, be 
holier still, for nobody can be too well-prepared for the Lord’s table. 
There are degrees in charity, however, from the dazzling luster 
of communicating saints to the dull, barely discernible whiteness 
of the tepid. 

But I appeal, first of all, to the consciously unworthy, to those 
who, howsoever fair they may appear to men, yet know full well 
they are not fit receptacles for the Lord of life, “whited tombs” at 
best, “filled with dead men’s bones and all uncleanness.” Your 
presence, however, to-day, if in this unhappy state, is happily a 
sign that you mean to receive holy Communion at the coming 
feast. If so, the one essential and indispensable preparation is 
to “Wash and be clean” in the Sacrament of Penance. 

II. Hard by the altar or Lord’s table you find a fountain of 
clean water—the new pool of Siloe—the Jordan stream of the new 
Israel in the confessional, to which all spiritual lepers are sent 
“to show themselves to the priests” ere being judicially declared 
healed. We must, if guilt-stained, plunge into the waters of 
penance before being fit to “go in,” or “bring our gift to the altar 
of God.” “The Master who calleth thee to holy Communion 
also saith to you, “go show yourselves to the priests.”” The Eucharist 
is a Sacrament of the living, not of the dead. Christ never meant 
to give His sacred Body and Blood, kneaded into the Bread of Life, 
to the dead but to the living. “The Bread of Angels,” like every other 





332 THE HOMILETIC MONTHLY 


form of food, is to be taken, elaborated and worked up, not into 
a lifeless, but a living organism. A good confession, therefore, 
restoring sacramental life to souls dead in sin, is the appointed 
means of robing and decking our souls, to fit them to appear at 
the banquet of the great King; and screen them from the fate of 
those who, failing to “discern the body of the Lord,” “eat and drink 
damnation to themselves”; or of the presumptuous guest, who 
being found “without the wedding garment,” was “cast into outer 
darkness where there is weeping and gnashing of teeth.” 

Be not then of those, who shrink from the avowal of their sing 
as an ordeal and a torment. The confessional is not to be feared, 
but valued ; for it is the propitiatory or mercy-seat of the new law, 
adjoining the new Tabernacle of God with men, wherein He 
embraces His prodigal children, tears off the rags and tatters of 
the swineherd, cleanses their sores and casts over them the white 
garment of grace, that they may sit down in peace and love with 
their dutiful brethren at their Father’s table. 

Why should we sinners shrink in dread from this element of 
preparation for Communion? “It is the Master,” who never spoke 
harshly nor repulsed the penitent sinner, “Who calleth thee,” in 
order to send thee back healed, cleansed, consoled and forgiven, 
Why fear to pour into the kindly ear and heart of a father the sad 
tale of sin and sorrow that stings and burns till revealed to some 
sympathetic fellow creature? ‘Go show yourselves to the priests’ 
is not such a hard burden for ridding oneself of sin. Nay, im- 
measurably easier than that required for healing the body. 

Human justice probes even one sin down to its minutes 
details in the cold searchlight of an open court and lets it be trum- 
peted in the press all over the world; nor does it ever forgive 
or forget, but brands and punishes for life. Crimes, however, 
may be told in the court of conscience that would outshame a 
Judas or a Herod; but they are buried in the heart of a father, 
whose sole reproof to those deemed sincerely repentant is, “Go in 
peace, thy sins are forgiven thee.” If truly sorry, they receive, 
thereby, the “robe dyed white again in the blood of the lamb,’ 
that justifies them in sitting down at the King’s banquet and feast: 
ing with the angels of earth. 

Just to think that there are souls, timid to men, daring to God, 
who will face the risks of a sacrilegious Communion rather than 
disclose their carnal frailties to picked men who know more abott 
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the diseases of the soul than doctors about those of the body; and 
whose lips are forever sealed to secrecy, by the most sacred and 
solemn pledge that can bind the human conscience. Go rather, at 
the Master’s bidding, to wash in Jordan’s cleansing stream, so as to 
be in a fit state to “receive Him under your roof.” 

If one’s clothes catch fire, who would hesitate to plunge into 
any saving waters that may be at hand; and yet there are those who 
hold back from the streams that put out the fires of hell and prepare 
the soul for eternal life. 

To roll off a crushing weight of debt, that we feel hopelessly irre- 
deemable, who would not submit to a fair open statement of 
accounts, if promised freedom and release. And yet no more is 
asked of us than this in Confession, to escape the eternal prisons, 
whence none shall go forth, “till he pays the last farthing.” 

No one, be he or she as timid as a fawn, shrinks from disclosing 
to surgeon or doctor the hidden seat and causes of a torturing 
malady, in the hope of securing relief. Shall we be less courageous 
in submitting the maladies of the soul to those skilled in healing 
them, and thus free the conscience from what may gnaw and burn 
and wound for life; and secure that heavenly medicine, that divine 
food, which “He that eateth shall not see death forever.” 

Just think what it means for a dead man to be restored to life, 
a criminal to be reprieved, an idle profligate, who has wasted his 
life and means in dissipation and gambling, to be restored to health, 
wealth and good name; a leper to be cleansed; an insolvent debtor 
to be freed; and remember, that, spiritually speaking, the sinner 
gains all this and more by a good confession—the necessary 
preparation, in his case, for worthily approaching the banquet of 
the Eucharist. Let each one then, who by deadly sin feels unfit 
for this privilege, thus, “try himself and so let him eat” and duly 
“discern the body of the Lord.” 

III. But not all, indeed I hope few, need Confession as an in- 
dispensable preparation for Communion. Most of you, if not all, 
live habitually in the fear and grace of God; and fly from deadly 
sin, “as from the face of a serpent.” And yet, you too, must get 
teady and keep ready for “frequent and even daily Communion.” 
You may have life; but you need it “more abundantly.” Your 
vitality is perhaps low. You are lacking in the warmth and glow 
and vigor of divine life. You have not the love, the deep personal 
love, that is at once both the soul and symptom of this life; and 
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which should characterize those who draw near to Christ, in the 
ineffable union of the Eucharist. I speak now of the habitual anq 
remote state of readiness, rather than the actual or present prepara. 
tion immediately preceding the act of Communion. Fervor should 
mark both. The lack of preparation in the just is mostly due to 
tepidity, laxity, wordliness in fact, in the service of God. This js 
the cause not only of so many imperfect Communions, but of 59 
much neglect of the holy table altogether. “You will not come to 


’ 


me,” says our Lord reproachfully, “that you may have life” (John 
Vv, 40). 

To enjoy, or even benefit by food, the mere presence of life js 
not enough. There must be also health and appetite. But it were 
endangering this very remnant of life, to allege one’s weakness 
and loss of desire as a plea in justification for refusing 
to eat. We do not escape death by cutting off our food; nor get 
warm by keeping away from the sources of heat. What we need 
is more frequent Communion; and better preparation by expelling 
the spirit of the world—the time spirit of the day; and cultivating 
the spirit of Christ. An unworldly spirit, a Christian attitude 
towards life, is, broadly speaking, the best habitual preparation 
we can bring to the holy table; and yet Communion itself, regular 
and frequent, is the only standard remedy against this soul-wasting, 
grace-destroying spirit of the world. 

Though not catalogued in any table of deadly sins, nor often 
even mentioned in the confession of the just at all, yet worldliness 
is the soil in which all sins grow. It is in the realm of conduct 
what modernism is in doctrine, “a synthesis of all evils.” It isa 
deadly foe to the supernatural ; and ever in opposition to the ideals 
of Christ, upheld by the Church. Living in the world, therefore, 
we must not be of it, but keep close to the Master and answer His 
calls. 

It is worthy of note, that in the parable of the great supper, the 
guests who declined the invitation were not, as we should say 
nowadays, deadly’ sinners, who needed Confession; but worldly 
people, who thought more, and no doubt eventually made more of 
this world than the next. They were men who put the calls on their 
time, from their farms and their oxen, and their wives, before the 
invitation to the King’s banquet. Many would see no great harm 
in all this. But our Lord expects in His communicants more than 
cold morality or mere ethical righteousness. He looks for, and 
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craves, strong, warm, personal love. Where, if not in holy Com- 
munion, can He say with truth, “I am come to cast fire on the earth, 
and what will I but that it be enkindled” (Luke xii, 49). A typical 
hard saying of His follows close on the rejection of His guests, 
whose worldliness kept them from the great banquet, “If any man 
come to me and hate not his father and mother and wife and 
children, . . . yea and his own life, also, he cannot be 
my disciple” (Luke xiv, 26). Our Lord thus puts down as a sin, 
when carried to excess, what is, up to a certain point, a plain un- 
mistakable duty. “He that loveth father and mother more than 
me is not worthy of me.” Whatever is an obstacle to Communion 
with God and duty to Him is a form of idolatry. “Thou shalt 
have no other gods but Me.” To love even God’s representatives, 
any creature in fact, father, mother, wife or child, more than God, 
is a breach of the first Commandment. Herein lies the sin and 
danger of worldliness, it enthrones false gods in the heart. To 
get rich or have riches is no sin; but to worship gold is to adore 
Mammon. To seek honors, wisdom, place, power, may not be a 
sin; but it is a form of worldliness that may lead to banishing God 
from the soul for the sake of the creature. The frame of mind, the 
attitude of the soul that worldiness leads to, gives us a repugnance, 
and keeps us unready, ever unprepared for holy Communion. Which 
reigns in our hearts, Christ or the world? If Christ, if He is our 
supreme Lord and model, then we are always ready to receive Him 
into our house. We are of “His own,” with whom He loves to be. 
If not, if the world or its spirit fills our hearts exclusively, then 
He finds a cold and lifeless reception at best. We must then prepare 
better, cultivate His spirit, keep out the cold worldly blasts that 
chill the warmth of divine love in the heart. 

We are all preparing to receive Him in holy Communion, at this 
great feast, saints and sinners, just and unjust, all are invited. 
If entangled in sin, we must prepare for this banquet by a good, 
humble confession, if just, if consciously free from grievous sin, 
yet we too, must get ready, by removing from the heart all that 
would hinder the effects of holy Communion, above all banish the 
spirit of the world and clothe ourselves in that of Christ,—“our way 
and our life.” 





LENTEN SERMONS 


THE SEVEN LAST WORDS FROM THE CROSS 


BY THE REV. H. G. HUGHES 
I. THe First Worp 


“Father, forgive them, for they know not what they do.”—St. Luke xxiii, 34 


SYNOPSIS.—The seven words spoken from the pulpit of the Cross—the 
most illustrious from which any teacher of religion has ever spoken, 
They sum up the lessons of the life of Jesus. In this Lenten Course we 
are to consider them; taking into view the surroundings in which they 
were spoken, looking especially at our divine Lord who spoke them. 

The scenes and circumstances of the First Word. The scenes of the 
Passion up to the Crucifixion. The meeting with His Mother; the 
desolation and abandonment by His friends. Add the accumulation of 
pains, and the sensitiveness of the sacred Humanity, Body and Soul: 
endurance of past, present, future by memory, present infliction and 
anticipation. And all this He endured from the creatures whom He was 
saving by that very suffering. Not only their sins, but ours, the sins 
of Catholics. Hence our attitude in these meditations must be that of 
contrite and humble acknowledgment of our guilt. 

The scene of the Crucifixion. Think of the contrast here between 
human wickedness and divine goodness. The crowd watching and listen- 
ing for the last acts and words of the condemned man. 

How does Jesus behave? What does He say? The Gospel words, 
St. Luke xxiii, 33, 34. He “keeps saying, ‘Father, forgive them, for they 
know not what they do.” 

Exhortation to the unforgiving—listen and learn. Jesus might justly 
have punished them in righteous anger. He thinks not of Himself. He 
pleads for their pardon; He makes excuses for them. Not only for them, 
but for us. We are in the same case. We have sinned against light and 
knowledge. We must not forget our responsibility. 

Hence the lesson of the First Word is most needful for us. It is the 
lesson of forgiveness. It could not have been more forcibly urged. Shall 
we not forgive our enemies? Another motive, viz., reparation. It is 
dificult and humiliating, but can we refuse Him? Personal appeal to 
those present who may be unforgiving; consolation to the Heart of Jesus. 


Of all the pulpits, dear brethren in Jesus Christ, from which, 
throughout the world’s history, a teacher of religion has ever 
spoken; whether from some lofty hill, or from the rostrum of a 
public meeting-place, or in the intimate circle of a few chosen dis- 
ciples, who should themselves afterwards teach to others what they 
had heard, never was such a pulpit as that from which our divine 
Lord and Master spoke His seven last words—the pulpit of the 
Cross. He Himself had preached in the synagogues, in the fields, 


on the mountains, from Peter’s boat, and in the circle of His chosen 


apostles and disciples—but the pulpit of the Cross was the most 
illustrious of all from which even He, whose words wherever spoken 
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were always words of life and light, had ever taught. For the 
Cross itself was an eloquent sermon to the world; all the circum- 
stances that surrounded the utterance from the Cross of those seven 
words or sayings of the divine Teacher add their force to what He 
said, and preach eloquently the lesson, summed up in these final 
utterances of that wonderful life of the humiliation of the Son 
of God of which the Cross was the culmination. 

In this Lenten Course we are to meditate upon those seven last 
words; and, in doing so, for the reasons I have just given, we 
must take into our view the surroundings under which they were 
spoken, fixing an attentive and loving gaze upon the last scenes of 
the Passion of Jesus, and especially upon Him, the Central Figure 
of it all. 

The unjust trial was over; the iniquitous condemnation of the 
Innocent One—His innocence admitted by the chief judge himself, 
the representative of that imperial power which prided itself upon 
its equal justice meted out to all—had been passed. The awful 
punishment of the scourging had been inflicted; the Victim had 
been loaded with the heavy Cross that was to be the instrument of 
His death; He had slowly, painfully, laboriously dragged Himself 
along the streets of Jerusalem beneath its overpowering weight, 
stumbling and falling again and again, preceded and followed and 
surrounded by a jeering mob full of hatred for the supposed enemy 
of their national traditions, or angry at the failure of the Prophet’s 
promises, as they thought, of a restoration of the temporal glory 
of their country ; some of them led by that morbid curiosity, so dis- 
honorable to humanity, which urges men and women to gloat over 
scenes of violence and cruelty and death. There, too, were the 
priests, who had compassed, as they imagined, the fall of Him who 
had invaded their privileges; Pharisees, whose hypocrisy He had 
exposed ; Sadducees, whose scepticism and unbelief He had reproved ; 
Scribes, whose pride and formalism He had scourged; the Roman 
soldiery, brutal, unfeeling, despising the angry feelings of the 
Jewish crowd, wondering, perhaps, why they should make so much 
ado about an obscure Galilean; yet themselves adding to His 
agonies by their hard-hearted execution of their office; their cynical 
enjoyment of, or brutal indifference to, His sufferings; their satis- 
faction of what was to them, most likely, a welcome excitement 
somewhat out of the ordinary—something to talk about afterward 
and laugh over amongst themselves. Such were among the 
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elements that added to the agonies of the Way of the Cross. Ty 
these we must add that meeting—Oh, how sad? How full of 
poignant agony! Hearts that loved with a love unspeakable, love 
that was a keen sword of piercing pain stabbing the Hearts of the 
Son and Mother as they met and looked each upon the other’s ex. 
tremity of distress. We must add, too, the sorrow of desolation, the 
abandonment by His apostles, the denial of Peter, the accumulating 
agonies, bodily and mental, that grew and multiplied from the time 
that He gave Himself into the hands of His enemies until the 
moment when He bowed His head and rendered up His spirit to 
His heavenly Father. 

Ah, my brethren, one only of the pains suffered by Jesus, a single 
shock of the heart-sorrow that He felt—what agony it would have 
been to any of us, could we have felt it; how would its bare remem- 
brance afterward send a shuddering thrill of horror through our 
being as long as we should live! How does a man who has been in 
prison live over again his dreadful hours of solitude, of penal 
labor and disgrace, so that all life is clouded for him. For us 
mercifully some dulness of perception comes, nerves and mind after 
a time do not respond so acutely to the stimulus of pain or grief. 
But with Jesus it was not thus. At every moment of His Passion 
both mind and body were most keenly alive to the torture of each 
moment. His human soul, raised up by its union with the Divinity 
to a vast capacity of feeling and of sustaining untold tragedies of 
anguish; His sacred Body, likewise supported by the Divinity in 
unresting, unmitigated sensitiveness to every pang, bore to the utter- 
most, in the fullest degree, the immense weight of sorrow and the 
extremest sharpness of physical pain. One upon the other came 
these pains of body, continuous was the agony of soul. Knowledge 
of the past, vivid consciousness of the present, foresight of the 
future—all these gave to the sufferings of God-made man a charac- 
ter of intensity, of overwhelming oppressiveness and acuteness which 
no other son of man could experience. So, in a manner, our divine 
Lord endured past and present and future pains all at once, by 
memory and clear anticipation, as well as by instant present inflic- 
tion. And all this He endured from His own creatures whom He 
had come to save; from the very ones for whose sake those suffer- 
ings were being undergone. It was their sins, their blind folly, their 
self-destroying wickedness, their obstinacy in sin, the future final 
impenitence and eternal ruin of many of them that pierced His 
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sacred Heart to the quick. And, brethren, not only the sins, the 
ingratitude, the blindness of those who actually condemned Him, 
who actually nailed Him to the Cross; who at the time of His 
Sacred Passion jeered Him, scorned Him, despised Him; but still 
more the sins foreseen of those who afterwards, knowing who 
He was and what He had done, and why He did it,—knowing too 
the dreadful consequences of sin, yet should sin in spite of their 
knowledge, should go on in sin, believing in their hearts, yet 
practically denying Him and rejecting Him in their lives. Oh, 
my brethren, true it is that Jesus grieved in His passion over 
unbelievers, over those who should refuse the message of salvation 
but do you not think that the keenest agony of all must have come 
from His knowledge of the sins of Catholics, children of His 
Church, special favorites of His Heart—of those who, sinning 
against the light, sin more than others, whose base ingratitude is 
worse, far worse, than the ignorant jeers of the Jewish mob, or 
the cold brutality of the heathen soldiery, or the cowardly injustice 
of Pilate? So, my brethren, we must not leave ourselves out of the 
company of those who made Jesus to suffer and nailed Him to His 
Cross. Only by humble, contrite acknowledgment of our part in 
this tragedy of suffering love can we make some reparation to 
His Sacred Heart; only in this attitude of mind, the right attitude 
and the just attitude, can we learn aright the lesson of the seven 
last words, preached from the pulpit of the Cross by Jesus, Saviour 
and Teacher of men. 

The sad procession to Calvary is over. A halt is called. The 
Cross is laid upon the ground. Jesus is stripped of His garments. 
All the wounds of the scourging burst forth afresh as the clotted 
blood comes away with the vestments that are roughly torn from 
His Body. He is laid upon the rough wood. Hands and feet are 
stretched out. The great nails are put in position and crash 
through bone and tendon with a sickening sound under the heavy 
blows of the hammer. The Victim is fastened thus to the Altar of 
Sacrifice. Brethren, my Catholic, Christian brethren, think of it! 
What a contrast of human cruelty with divine compassion ; of man’s 
depravity with the sinlessness of the Son of God; of human 
vindictiveness with divine forgiveness; of pride with humility; of 
selfishness with self-sacrifice. Every evil passion of the human 
heart is raging in that crowd which surges about the Cross, every 
perfect virtue is showing in the soul of Him who is being put to 
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this cruelest of deaths. The mocking, curious crowd watch to 
see how the condemned criminal—for, merciful God pity them! 
that is all He is to them—will behave. They are all agog to catch 
His last words. The last confession of a condemned man, a 
murderer or such like, will always command a sale, and be read 
with unhealthy interest. How does Jesus behave: what does He 
say? These people are used to struggle, to curses, to impotent 
ravings or abject supplications when poor wretches are being 
nailed to the cross to suffer their slaves’ death. What of Jesus, 
the discredited Prophet? 

Listen to the Gospel record. “And when they were come to the 
place which is called Calvary, they crucified Him there, and the 
robbers, one on the right hand and the other on the left. And Jesus 
kept saying, ‘Father, forgive them, for they know not what they do” 
(St. Luke xxiii, 33-34). 

Listen to those words that came from Jesus on His Cross: 
while the nails go in, while they raise Him up, while they consum- 
mate their cruel injustice upon Him, He keeps saying (for that, 
my brethren, is the literal translation of the Greek written by St. 
Luke)—Jesus keeps saying, “Father, forgive them, for they know 
not what they do.” 

Hard, proud hearts of men: you who find it so hard to forgive; 
you whose pride is so easily wounded, so hardly healed; you whose 
resentment is so quickly roused, so long before it dies away; you 
who cherish enmities for long years, who will not be reconciled, 
who keep up disagreements, who will not take the first step to the 
restoration of friendship; who will not humble yourselves in the 
least degree, who will not condescend to explain a misunderstand- 
ing,—listen and learn! If ever there was one whose righteous 
anger would have been justified, it was Jesus as they nailed Him 
to the Cross. He had done them nothing but good; He had spent 
Himself in their service; He was suffering innocently, and He 
was suffering for men. 

He might have called down fire from heaven to destroy His 
murderers; He might have bidden to His side a legion of angels; 
He might, by His own power, have scattered them with a look or 
a word, nay, by one act of His will. Yet, in supreme agony, He 
suffers meekly; under crying injustice He has no resentment. 
With all the weight of His physical and mental torture He thinks 
not of Himself, meekly, pleadingly He says, “Father, forgive them, 
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for they know not what they do.” He intercedes ; He makes excuses ; 
He asks that they may not be punished; He would fain save them 
from the consequences of their sin. Do I say He forgives them, 
intercede for them, makes excuses for them,—not only is it for them, 
but for wus, for you and me, my brother and sister. For we, by our 
many sins, are in the same case as the murderers of Jesus and those 
who stood by and approved. The guilt of that death is upon our 
heads; we are blood-guilty of the Blood of Christ. Oh, what shall 
we do? Where shall we hide our heads for very shame? For when 
we sinned, we knew what we were doing. The words of Jesus 
cannot be applied to us so fully as to those who actually nailed 
Him to the Cross. They were very ignorant. It is true that when 
we sin we are for the moment blinded, by passion or covetousness, 
or pride, or lust—but there is less excuse for us than there was for 
them. Yet our dear Lord says of us, “Father, forgive them, for they 
know not what they do.” He knows the power of temptation to 
obscure our minds, of passion to blind us. Yet we can counteract 
this power of blinding if we will. We have the light of faith, the 
aid of grace; we need not be blind; our sin is imputable to us; it 
is our own fault. We know that by it we crucify the Lord of Life, 
we know the consequences of our action. Yet He makes excuse 
and pleads for us; He makes all the excuse He can! He takes into 
account to the full all our natural human weakness. But we 
must not forget our responsibility, for responsibility, grave re- 
sponsibility we have, when, knowing what we know, believing what 
we believe, we yet sin against our God, against Jesus our dear 
Saviour, of whose sufferings and bitter death our sins are the true 
cause. 

And, as this is so, since by our sins we have crucified the Lord 
of Life, the great lesson that He teaches in this first word from the 
Cross is surely most needful for us. It is the lesson of forgiveness ; 
or, full and free forgiveness of enemies, of all who have done us 
wrong. It would not have been possible for this lesson to be more 
strongly, more persuasively urged than it is by our divine Lord 
speaking under those circumstances, in those surroundings which 
I have already recalled to your minds. Innocent, He forgives His 
unjust accusers; all harmless, nay, their greatest benefactor, He 
pleads for those who are overwhelming Him with injuries, giving 
them true life, He forgives them His death 
By word and example He teaches us to forgive: by words whose 
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force, spoken when they were spoken, must surely be irresistible. 
by an example of forgiveness without example in the world’s 
history. Saints have imitated that example. Oh, that we too may 
imitate it. Since He has thus forgiven us—for, remember always, 
it was for us too that He prayed—since He has thus forgiven us 
who owe Him ten thousand talents, shall we not forgive our fellow- 
servant who owes us perhaps less than a hundred pence? There 
is another motive. Since we by sin have so grievously injured Hin, 
our sovereign Lord and God, do we not owe Him reparation, 
He has told us what reparation we can make; what reparation is 
most pleasing to Him. And in this, again, He shows forth His 
divine unselfishness and charity. “If you would please Me,” He 
says, “do good to others.” “Inasmuch as you do it to the least of 
these, my brethren, you do it unto Me.” And especially to show 
us how pleasing to Him is forgiveness, “Judge not’ He tells us, 
“and you shall not be judged.’ “Blessed are the merciful, for they 
shall obtain mercy.” “If you will forgive men their offenses, 
your heavenly Father will forgive you also your offenses.” “Love 
your enemies, do good to them that hate you. Bless those that 
curse you, and pray for those that calumniate you.” Such is the 
teaching of Jesus, summed up in His own sublime example, when 
He cried out again and again, “Father, forgive them, for they 
know not what they do.” 

This is difficult, indeed, for human nature; hard for our pride, 
humiliating to our self-esteem. But who can resist the word and 
the example of Jesus that we have thought upon to-day? Who, 
with that before his eyes, can harden his heart, and say, “No, my 
Lord and Master, notwithstanding Thy own blessed example, | 
cannot and will not bring myself to foster it. I will mot forgive; 
I will not lay aside my anger and resentment. I was unjustly 
treated, that person had no right to behave in such a way, I did 
not deserve it; it is too much; I cannot be reconciled, I will not 
make friends. I know that Thy injuries, Thy sufferings, the in- 
justice Thou didst endure were far greater than anything that has 
fallen to my lot; I know, too, that I, myself, inflicted these things 
upon Thee—and Thou art ready and willing to forgive me—but 
I will not forgive; it is too difficult.” 

Brethren, there may be many among you who have something 
to forgive which you have not forgiven, someone to be reconciled 
with whom still you are holding at a distance. If that is so, you 
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are really saying those things to Jesus; you are refusing Him what 
He asks, in spite of all He has done for you, in spite of the example 
we have been looking upon together. Will you refuse Him still? 
Will you go on in pride and hardness of heart? Will you go on 
saying from day to day, “forgive us our trespasses, as we forgive 
them that trespass against us’? If you do act thus, can you hope 
that the loving prayer of Jesus, “Father, forgive them, for they 
know not what they do” will avail for you. Oh, my brethren, be 
not so foolish; be not so hard-hearted; be not so ungrateful to 
that dear Saviour who suffered for you, and in the midst of 
His sufferings uttered that prayer for you. What would the 
cold indifference of those Roman soldiers be compared with your 
cold hard-hearted indifference to Jesus if you refuse to others the 
forgiveness which Jesus asks you to give them? 

Let it not be, my brethren. Give to the Sacred Heart of our dear 
Lord the consolation of knowing that His supreme example of 
unselfish forgiveness has not been in vain for you, but that now, 
without delay, in grateful acknowledgment of His goodness to 
you, you will forgive, even as you have been forgiven, unhesitat- 
ingly, freely, and without reserve. 





COLLECTANEA 


THE CATHOLIC CHURCH AND THE WORKINGMAN 
ADDRESS BY THE RT. REV. M. J. SPLAINE, D.D., BOSTON 


Catholic workingmen of Boston: The last century went down to 
its grave leaving unsolved one of the greatest problems that has 
perplexed the minds of men, the problem of labor. In other respects 
the century was, perhaps, one of the most brilliant in history. It 
was the century of the greatest industrial development the world 
has ever seen. It was a century wherein the blessings of a common 
education were showercd freely upon all classes. 

It was a century of invention, of progress and enlightenment, yet 
the condition of the working classes did not keep pace with the 
betterment that stamped itself upon nearly every other phase of 
human life. The Catholic Church, the ever watchful defender of 
the laboring classes, saw from afar the impending gulf beginning 
to widen between capital and labor. It was she who had moulded 
our modern Christian civilization, and her experience of twenty 
centuries put her in a position to save the civilization which had 
sprung into being with her own life. 

Before the dawn of a Christian era labor was the natural condition 
of servitude, and laboring men were considered nothing better 
than slaves. Before the Christian era wealth was taken to be a mark 
of God’s esteem for men and the condition of labor was looked upon 
as God’s punishment of man and the stamp of His disfavor. 

Before the Christian era the chasm between wealth and labor had 
been so broadened that the condition of the laboring class was one 
of misery and despair. 

From the dawn of the Christian era and the early days of the 
Catholic Church, the position of labor has been elevated to such a 
degree in the minds and hearts of all men that what was in the old 
dispensation looked upon as a natural state of servitude has now 
been elevated to the dignity and to the importance and respect that 
is accorded to labor and to the laboring men to-day. 

Throughout the twenty centuries of her existence the history of 
the Catholic Church has been the history of standing between the 
oppressor and the oppressed. She saved society, not only once, 
but many times during her career. Centuries ago, before the oldest 
of our now existing dynasties had sprung into existence, the Church 
founded by Jesus Christ had battled against false teachings that 
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would uproot the idea of Christian civilization. She withstood 
equally the attack of barbarian invasion and pagan domination, and 
she can save society to-day if we but hearken to her teachings. 

And so true was she to her mission that when she saw the gulf 
again begin to widen between capital and labor in the last century, 
she raised her voice in solemn warning through one who by his 
splendid achievements for the Church and for the laboring classes 
deserves the undying gratitude of nations and of the workingmen 
alike, in pointing out so clearly the teachings of the Church in 
regard to social science, that illustrious Pope of the workingmen, 
Leo XIII. 

His encyclical on the condition of labor, and his other valuable 
documents on the constitution of the state and his Christian de- 
mocracy, ably present the teachings of the Church of Christ and 
contain within themselves the true remedy for the solution of all 
the vexed problems that agitate the labor world to-day. No less a 
distinguished statistician on the subject of labor in our own country 
than the late Carroll D. Wright has paid high tribute to the value 
and the teachings of Leo XIII. and has called the pontifical letter 
his own “vade mecum” for his own guidance and his own study in 
the solution of labor problems. 

And so, true to her mission, the Catholic Church to-day takes 
her place in the vanguard of those who would remedy the evils 
of society, and the words of the illustrious Leo apply as strongly 
to-day as they did in the last century, when he said: “If society is 
to be cured now, in no other way can it be cured but by a return 
to the Christian life and Christian institutions. When a society is 
perishing, the true advice to give to those who would restore it is to 
recall it to the principles from which it sprung; for the purpose and 
perfection of society is to aim at and to attain that for which it was 
formed, and its operation should be put in motion and inspired by the 
end and object which originally gave it its being. So that to fall away 
from its final constitution is disease; to go back to it is recovery. 
And this may be asserted with the utmost truth, both of the state in 
general and of that body of its citizens—by far the greater number 
—who sustain life by labor.” 

As Catholic workingmen you are familiar with the great princi- 
ples that govern human life and from which human society has 
sprung. You know that man is not merely the object of bone and 
sinew that appears to the eye; that there is a dignity infused into 
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man by the creation of his soul which lifts him above mere materia] 
life, and the true betterment of men is that which looks not only 
to their temporal, but to their spiritual interests as well. 

It is true that the primary object of the Church of Christ was 
to establish the kingdom of God among men, and that the first care 
of the Church is the care of soul, but coessential with the spiritual 
idea and spiritual mission of the Church is also its temporal 
mission following the example of Christ, who went about doing 
good and following His divine teachings to heal the sick, to 
raise the dead, to cure the leper, to preach the gospel to the 
poor. Mere material conditions may be bettered to high degree, 
but unless at the same time the spiritual life of man is strengthened 
and bettered all his material comfort will bring him naught but 
an empty and fleeting joy. 

“Seek ye first the kingdom of God,” said our blessed Lord, “and 
His justice, and all these things shall be added unto you.” There- 
fore, the first principle of a Christian life for the individual man is 
to prepare his immortal soul, in seeking above all things the king- 
dom of God. 

But in seeking that kingdom of God man’s life is wrapped up with 
the lives of thousands of his fellow-beings with whom he comes in 
daily contact. And so sacred are the relations that should bind 
him to his fellow-men that God has elevated those relations to a 
dignity like unto the relations that exist between man and his 
Creator. “Thou shalt love the Lord, thy God,” says He to the 
individual soul, as the principle that should guide all human life 
in its journey to God, and then He places as his second great com- 
mandment that other great principle that should guide men in their 
relations to their fellow-beings: “Thou shalt love thy neighbor 
as thyself.” 

These are the great Christian ideas, the basic principles of all 
Christian life, and if the Christian state is to be saved and Christian 
civilization scatter its blessings on the rich and the poor alike these 
principles must be followed in the lives of all, high and low, rich 
and poor. 

It is true there is much misery in the world to-day among the 
laboring classes. The encyclical of Leo XIII. called attention 
plainly to these conditions in the last century, and the prime object 
of his endeavor was that a remedy, and a sure remedy, should be 
speedily applied. And that remedy the illustrious pontiff showed 
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was to be obtained, not in revolution, but in wise reform; not in 
disorder or violence, but by the enactment of wise laws for the 
betterment of labor. 

He encouraged the formation of laboring men’s* societies filled 
with Christian ideas and based on the Christian principles of love 
of God and love of our neighbor, the sacredness of men’s life and 
honor and the inviolability of the fruits of their labor. 

Wherever the teachings of Leo XIII. were put into practice, 
the condition of labor has been bettered and the problem of labor 
has advanced with great strides toward a happy solution. Working- 
men’s clubs have been formed, which have influenced the making of 
good laws for better hours of labor, for increased wages of the 
laboring men, for better sanitary conditions and for a better con- 
dition under which women and children may toil. 

The majority of these betterments were obtained, not by violence, 
but by the cool and calm deliberation and sound common sense 
that the laboring men in their unions brought to their own delibera- 
tions. Right-minded men to-day pay their tribute of respect to the 
labor organizations for the splendid results they have achieved for 
workingmen when guided by wise leaders and actuated by sound 
Christian principles. But at the same time I desire to warn you 
Catholic workingmen against those who would invade your ranks 
and, by the dissemination of anti-Christian principles, wreck not 
only your organization but all hope for lasting benefits and advance- 
ment. 

You stand upon a platform that is sacred and secure when you 
regulate your life and conduct according to the ten commandments, 
and any teachings that is brought to your doors, no matter under 
what guise or promise, that does not agree with the teachings of 
God in His ten commandments to all men, should be speedily 
rejected. 

Cling to your Christian standards of life, and conduct that have 
led countless Christians along the path of life to the enjoyment 
of its reward, eternal life with God. Cling to your Church that 
made and moulded Christian civilization, and that has elevated 
labor and laboring men to the dignity of the sons of God and to 
the position they hold in the world to-day. Cling to your spiritual 
leaders, whose hearts go out to you as their spiritual children of 
Christ, and whose minds are constantly alert and thinking only of 
your betterment, thinking only of safeguarding you from false 
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teachers and false friends. Stand together as an impregnable 





army of Christian workingmen, defending the weak, helping the . 
poor, respecting the rights of others and revealing in your own : 
life and conduct and organization the true Christian spirit. 

The Church and your spiritual leaders are wide-awake to the : 
unhappy conditions of the laboring classes and they are endeavoring : 
by counsel, by example and by every other means in their power F 
to bring about a betterment of conditions that will permeate every a 
sphere of human life. While we admit that the conditions are far 
from satisfactory, and while we honestly hope and work for just : 
reforms along the legitimate lines, we must, nevertheless, admit CI 
that there are hopeful signs for the morrow. 

Almost daily one can read in the papers of voluntary advance ” 
in wages, of the enactment of laws providing shorter hours and i 


better conditions safeguarding the life and health of those who toil. 
Our savings banks in this commonwealth, which reflect in a fr 
manner the condition of the people, show a marked increase of 
many millions in the deposits of last year. 

There is a disposition on the part of those in whose hands it is 


to better conditions to be fair-minded and to give a fair day’s pay cS 
for a fair day’s work. Respect for the observance of Sunday is of 
being shown whereby laboring men may cease from the busy toil thi 
of the week and renew their spirit and refresh their soul at the pa: 
fountain of Living Truth. Observe well your Sunday, and go in . 
God’s name, as it was my happy consolation to see you this morning, . ’ 
to the altar of God to partake of the Bread of Life. a 

You, Catholic workingmen, know that your refuge in affliction, mt 
your strength in sorrow, your consolation in trial, is at the altar of Th 
God, where all men are equal as the sons of God, who has established * 
only one standard of living for rich and poor, for the mighty and stg 
the lowly; one standard of life and love and conduct by which we on 
will all be judged. Show forth in your lives as Catholic working- of. 
men the constructive, and at the same time the conservative powet we 
of the Church of God. he 

The Catholic altar, the Catholic pulpit and the Catholic con- life 
fessional, are the greatest conservative powers in the world to-day. oh 
Thousands, yea, millions of laboring men gather weekly about ; 
that altar, that pulpit and that confessional, and the teachings of on 


the Catholic pulpit is the same as that of Jesus of Nazareth, whose 








ver 


out 


ose 








COLLECTANEA 349 


voice was heard above the tempests that rocked the Sea of Gennesa- 
reth and which brought peace and calm to the troubled waters. 

From the Catholic pulpit goes forth that sweet invitation to 
those who labor and are heavy laden, “Come to me, and I will re- 
fresh you. Take up my yoke and learn of me, for I am meek and 
humble of heart. For my yoke is sweet and my burden light.” 
From the Catholic confessional goes forth the blessed assurance 
of regained love and friendship with God. “Go in peace and sin no 
more.” 

From the Catholic pulpit goes forth the word of God, preaching 
Christ and Him crucified and calling upon all men to take up their 
cross and follow Him. The Catholic pulpit looks at the world and 
human nature as they really are. She knows that the nature we 
inherit is not as it came from the hand of God, but a weakened 
human nature, wounded in its first struggle by the fall of our 
first parents. 

Labor and toil and earning one’s bread by the sweat of his brow 
is the sentence pronounced on human nature, and through joy and 
sorrow, through trial and toil, through sufferings and death, we 
come to share with Christ the glories of His resurrection. Beware 
of the man who promises to fill your cup with joy to overflowing in 
this life. It is the old snare that worked the ruin of our first 
parents in a new disguise, “Eat of the fruit of this tree and be as 
gods,” 

Seditious agents of this same error in all ages, even in our own 
day, would cheat mankind before their very eyes, holding out a 
similar promise at the same price of eating the forbidden fruit. 
They would endeavor to lure men from God by the false hope of 
lasting joy in following their maxims. Has the world ever kept 
its promise? Your own experience answers for each of you that 
no created joys, wealth or honor can adequately satisfy the desires 
of men, for the human soul was made for God, and it can never rest 
until it rests in Him. The Catholic pulpit, then, stands for truth, 
for safeguardingship of society and of the individual, is painting 
life in no delusive colors, but in the true light of Christ, her founder, 
who is at once the same Creator and Lord of all. 

The signs of the time I say are hopeful. Better labor conditions 
are beginning, better financial conditions are growing, and Catholic 
workingmen and all right living men throughout the whole world 
are looking to the Catholic Church to save society to-day, as she 
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has saved it time and again throughout her long and illustrious 
life. And she will not fail in her lofty mission. 

How strikingly appropriate do the words offered by St. Paul at 
the dawn of the Christian era strike upon our ears to-day, and with 
these I shall close: “I beseech you, therefore, brethren, be reformed 
in the newness of your mind: he that giveth, with simplicity: he 
that ruleth, with carefulness: he that showeth mercy, with truthful. 
ness. Let love be without dissimulation—hiding that which is evil; 
cling to that which is good; loving one another with the charity of 
brotherhood: with honor preventing one another: in carefulness, 
not slothful; rejoicing in hope; patient in tribulation; instant in 
prayer; communicating to the necessities of the saints; pursuing 
hospitality. Rejoice with them that rejoice; weep with them that 
weep; being of one mind to one another; to no man rendering 
evil for evil; providing good things not only in the sight of God, 
but also in the sight of men.” 





CONFERENCES FOR BOYS 


BY THE REV. R. KUEHNEL 
XVI. THe SNEAKY Boy 


My dear Boys: If you would meet with a snake on your path 
you would either run away as fast as your feet could carry you, 
or you would try and render the reptile powerless to do harm. 
The sort of human being usually called sneak causes the same 
feeling of disgust that one has at the sight of a snake. And, 
although it would be against all laws, human and divine, to kill 
such a person, a good tongue lashing or even a good, old-fashioned 
beating may be in order where flight would be ill-advised. 

You know how the sneak starts out. At school he is the “goodie- 
goodie boy” so far as appearances go. In spite of his pretense, 
he will be ready for the dirtiest work,—provided he believes he 
will not get caught at it. He knows and practises mean tricks at 
the expense of others; he will steal and copy his lessons. He will 
try and appear bold and masterful to be called a manly lad; and 
timid and humble, if he can pass off as a model of obedience and 
meekness. 

If some other boy should try to play an innocent and harmless 
joke, the sneak will go and tell on him. He will endeavor to get 
into the good graces of the teachers, in order to have more influ- 
ence, and will be chummy with unsuspecting victims to harm them 
all the easier. As he grows older he will seek to become the pets 
of those that are older than he. Through their influence he will 
try and take advantage of those of his own age. And so he will 
go on until found out. 

And then people will be shocked to think that this nice boy went 
wrong. Why, he was so good, so pious; why, he would not hurt 
a fly. 

Really, however, there need be no surprise over the fate of such 
sneaks. They may be successful in concealing their wicked designs 
for a time; but, sooner or later, they are bound to be found out. 

Feel the paw of a cat. How smooth and soft it feels. Let the 
cat get up its temper and you will feel the ugly claws that are 
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concealed in the pretty paw. The sneak is like such a paw. His 
talk is velvety and smooth, he appears as harmless as an innocent 
kitten, but there is malice concealed under the bland exterior. 

As a rule, it does not take long to find out the sneak. Deception 
is so hard to play consistently that the deceiver gets often caught 
in his own traps, weary of wearing the mask continually he shows 
his face in unguarded moments. 

To protect yourselves against the mischief of the sneak, it will be 
necessary to lay down three rules for your conduct. In complying 
with them you may save yourselves untold worry and misery. 

(1) Pay no attention to flattery or smooth talk. 

No one will ever think of flattering you unless he sees in it 
some benefit to himself. The sneak, in telling you of your great 
strength, your good looks, or of your brilliant talents, may have a 
hard time keeping his face straight; he does not mean a word of it. 
But, being a master of smooth talk he plays his part with great 
apparent sincerity. If you are easy you will believe him and give him 
credit for knowing enough to appreciate your talents, your looks 
or your strength, and you feel that you have gained another true 
friend—one that really gives you credit for what you are and what 
you know. 

As soon as the sneak has gained your confidence he will begin 
to make use of you to further his own purposes. There may be 
some dirty work for him to do; too dirty perhaps for himself. 
And he will get you to do it for him. He will manage to make it 
so agreeable for you, you will never suspect that you are his tool 
and his fool until it is too late. 

Never listen to flattery, therefore, it is not meant for your 
benefit. 

Granted that what the flatterer says may be partly true, even then 
we should not find pleasure in it. The swan is a beautiful animal 
to look at as it swims proudly on a placid lake. But its feet are 
clumsy and ugly. There is so much imperfect in the best of men 
that flattery is always out of place. Flattery and truth are strangers 
since the fall of Adam. 

Talking of flattery reminds me of a man who was governor of 
one of our states. For a time he was even mentioned as a presi- 
dential candidate. He had been a poor boy and worked his way 
up from the work-bench. He led a spotless life, was honest and 
fearless. 
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He was elected mayor of one of our large cities, and finally 
elected governor of the state. His reputation for honesty was 
known throughout the land. There was not enough money in 
the world to bribe him. He was fearless in enforcing the law, no 
matter how powerful the culprit. As great as he was, he was not 
without his weakness. His enemies found it out. This man, whom 
money could not buy, was open to flattery. By skilful flattery one 
could get anything out of him. Some scoundrels made use of 
flattery to gain his confidence and good-will; they were given 
appointments of trust and responsibility. These men had no love 
for the governor, their assurances of admiration and devotion were 
lies. 

In the course of time they managed to cheat the state out of 
hundreds of thousands of dollars and to all appearances it seemed 
as though this upright and fearless governor had been the partner 
of these low grafters. For was it not he who had helped them to 
get these positions of trust and responsibility? Thus discredited and 
disgraced, the governor left the country when his term had expired 
and died shortly after. It is said that he died of a broken heart. 
Those he had considered his faithful friends had betrayed him and 
caused his disgrace and ruin. 

Had this man been as callous to flattery as he had been to 
threats and bribery, he might even have occupied the presidential 
chair, with credit to himself and honor to his country. But his 
weakness for flattery put a sudden end to his usefulness, and his 
last days were spent in sorrow and anguish. 

(2) Never allow any one to talk to you about the faults of others. 

The same person will go and talk to others about your faults, 
true or imaginary. 

The sneak will come to you and tell you what so-and-so has said 
about you. Perhaps it is true; often it is not. At any rate, he will get 
you worked up to a proper pitch of indignation and then you 
begin telling him what you know about this same so-and-so. That 
is exactly what the sneak wants. Then he goes to so-and-so, and 
tells him what you said. Very likely the story is improved upon 
for greater effect. As a result, you may have lost a true friend; 
worse yet, there may be enmity resulting in all kinds of spiteful 
doings, and the sneak rejoices and chuckles at the quarreling. If 
you wish to save yourself trouble and worry, never pay attention 
to gossip, and never permit yourself to be drawn into it. 
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(3) The third rule to govern your actions in guarding against the 
sneak is this: Never allow yourself to expose the hidden faults of 
others. 

Like a peddler, going from house to house with all kinds of 
articles, the sneak goes from one to the other peddling gossip. He 
will give you all the gossip you want to hear in exchange for the 
gossip you will give him. The sneak has studied his part well 
and he will know how to handle you to get the information he wants, 
He will put questions and ‘make suggestions so cleverly that, before 
you are aware of it, he has trapped you in some manner. And then 
you will either tell him the rest, or he guesses it. It will not take 
him long to put two and two together, and, with what you have 
said and what he knows, everything is now in readiness to make 
trouble. 

The sneak may find it hard to win you by flattery ; he may not be 
able to get your ear for his gossip; but this third rule,—never 
to permit yourself to reveal the hidden faults of others,—will be 
the one he will seek to make you break for his benefit. 

The reason why this trick of the sneak is so dangerous is that it 
appeals so much to human nature. Say what you will, in your heart 
of hearts you are conscious of your faults and shortcomings. 
We are all alike in this. We hope that our faults may remain 
hidden to our dying day. We want to keep them hidden by all 
means. To keep them covered up, we will always try to appear at 
our best. If, by speaking of the faults of others, we can keep our 
own reputation from close scrutiny we are tempted to sacrifice 
charity so that we may appear in a better light. 

The one weapon we have against the sneak is—manliness. 

Observe and practise these three rules, that I have just laid down, 
in a manly way. You will then be feared by the sneak, and admired 
by every honest and well-meaning boy. 

In dealing with the sneak, it will not pay to mince words. Let 
him know that you can look clear through him; let him know what 
you think of him and of his methods. 

As for yourselves, be at all times candid. Never be guilty of 
underhand methods in your dealings. Never make the business 
of other people your business. If you properly mind your own it 
will keep you busy for the remainder of your life. 

Time will come for the sneak when all his resources will be 
exhausted; when all that know him will have realized his mean 
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character; when the enemies he has made will accomplish his 
exposure, then the sneak will reap what he sowed. All his life long 
he has sown discord, hatred, envy, jealousy and revenge. And so 
he will reap the enmity and revenge of those he has harmed, and the 
contempt of all right-minded people. 





OUTLINES FOR CONFERENCES TO 
YOUNG WOMEN 


ADVANTAGES OF THE INTERIOR STRUGGLE 


Our whole life is a struggle between the emotions of human 
nature and the duty of conscience; grace supports us in this struggle 
and secures for us the victory. He who does not experience the 
struggle of the senses against the spirit is already vanquished, says 
St. Augustine. This wholesome struggle keeps us vigilant, and 
preserves us from a false security, it admonishes us to petition God 
for the grace of victory. Let us hasten daily to the Heart of Jesus, 
there to get our weapons; let it be to us a place of refuge, our 
stronghold, let us be resolved to follow its teachings and never to 
forsake it. Let us ask the Lord to act in us and through us, how 
and when it pleases Him. Let us ask Him to let us know how 
to persevere and to be our Defender in the hour of combat. Let 
us ask Him for the knowledge of the right, for the love of duty 
and for the courage to act in accordance with the -knowledge 
received. 

Take to heart the teaching of our Lord in the words: “Learn of 
Me for I am meek and humble of heart.” Learn humility of the 
example of the Saviour, who did not content Himself with accepting 
humiliations, but went to seek them. 

We should think little of sufferings of all kinds and the hardships 
they offer, from whichever side they may come: they are as the 
thorns which the traveler encounters in his path. He may be 
troubled by them without letting them stop him. Let us journey 
on, not letting anything worldly confuse us, and all things will be 
made serviceable to us in our effort to gain heaven. 





PASTORAL PART 





ANALECTA 





NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


From the Holy Father 

Apostolic Constitution dealing with the rearrangement 
of the Hierarchy in England. Three Provinces are 
established—that of Westminster, that of Liverpool, that 
of Birmingham. The Cardinal Archbishop of Westmin- 
ster shall preside at the meetings of the Bishops of England 
and Wales. He shall have precedence and the use of the 
-Pallium. He shall represent the others before the supreme 
civil authority. He is obliged to follow the opinion of the 
majority. The other Archbishops shall have the rights and 
privileges of Metropolitans. 

By a Motu Proprio, Pius X. punishes with excommuni- 
cation (latae sententiae) reserved to himself, all private 
persons who without proper permission cite or compel 
any ecclesiastic to appear before a lay court either civil or 
criminal. 





CASUS CONSCIENTIAE 





CHRISTIAN BURIAL OF MASONS 


John was married outside the Church. His wife and children 
were Protestants. For years he did not practise his religion. When 
sick, a priest from a religious community was called, who heard 
his confession, gave him holy Viaticum and sent for the sick man’s 
parish priest to administer Extreme Unction and to look after him 
in the future. Two or three months later, the sick man dies. It 
was arranged to have the funeral from the church; but in the 
death notice of an evening paper the parish priest learns that the 
man belonged to the Masons. 

1. Must a Mason, repenting on his death-bed, give up all his 
paraphernalia, and make a written public statement that he re- 
nounces the lodge? 

2. Was the confessor obliged to notify the parish priest of this 
fact? 

3. Did the parish priest do right in burying this man from the 
church? 

Answer.—In order to absolve a dying Mason, the theologians 
generally require that the dying Mason shall break off all communi- 
cation with the Masons and that he shall hand in his formal 
resignation to the master of his lodge. It is never lawful for a con- 
fessor to absolve a Mason, as long as the Mason is resolved to 
frequent the lodge. This view is held on the authority of the Con- 
gregation of the Inquisition, which, when asked about a case like 
this, answered, July 5, 1837; “Juxta exposita, non licere.” In some 
circumstances, it is even required that the Mason desiring absolution 
shall show a written document from the master of the lodge, 
acknowledging the receipt of his resignation. “Immo pro diversis 
adjunctis aliquando exigitur, ut exhibeatur scriptum praefecti hujus 
sectae, quo acceptae hujus declarationis authenticum detur testi- 
monium.” (Lehmkuhl, II, 1226). 

It is generally admitted, however, that this withdrawal from the 
Masons may be deferred for a time, abrupta omni communicatione, 
atque pecuniae contributione, for very grave reasons, such as for 
instance, the fear of being killed or something equivalent. In this 
case he may defer handing in his resignation, provided that in the 
meantime he suffer no spiritual loss and render no aid to the lodge, 
and remove whatever scandal his connection with the Masons may 
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occasion. This is gathered from the response of the Holy Office, 
March 7, 1883. A money loss would not be a sufficient cause 
for deferring one’s withdrawal. We must call attention here to an 
answer of the Holy Office, January 18, 1896, regarding the three 
orders, viz.; Odd Fellows, Knights of Pythias and Sons of Tem- 
perance. With regard to these three orders, the Holy Office has 
decided that if immediate resignation from any of these three orders 
would involve a serious money loss; i. ¢., of life insurance, then 
the resignation may be postponed, provided ut interim a quavis 
sectae communione et a quovis interventu, etiam materiali, ab- 
stineatur. In these three orders the loss incurred by immediate 
withdrawal would be a money loss; therefore not even material 
communion with the order is allowed. The loss or damage which 
immediate withdrawal from the Masons contemplates is death or 
something equivalent, and therefore material cooperation for a time 
or indefinitely may be justified. As such danger does not threaten 
in the United States, it can scarcely be urged as a reason for de- 
ferring one’s resignation from the Masons. 

The faculties which the Holy See grants to American bishops 
‘and through them to American priests, to absolve Masons desiring 
to return to the Church, have certain restrictions. 1. The penitent 
must resign from his lodge and must forswear the Masons. As 
said above, it is not always necessary that this resignation should 
be in writing or be publicly known. Questioned on this point, the 
Holy Office answered, Aug. 5, 1898, “ut sectam saltem coram con- 
fessario ejurent, seu detestentur, reparato scandalo eo meliori modo, 
quo fieri potest.” 

2. That the penitent hand over to the confessor who will forward 
them to the ordinary, all books, documents and regalia having 
relation to the order. If this is impossible, the penitent himself 
must destroy them. 

3. The penitent must make known to the ordinary of the diocese 
the secret leaders and officers of the sect. Where the officers are 
publicly known, as in the United States, this third clause does not 
oblige. 

The case. 1. Must a Mason, repenting on his death-bed, give 
up all his paraphernalia and make public a written statement that he 
renounced the lodge? Under ordinary circumstances, the penitent 
must, as said above, hand in to the master of the lodge his written 
resignation, and should show to the confessor a written receipt or 
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acknowledgment of the receipt of the same from the lodge master, 
(Lehmkuhl, II, 1226; Genicot, II, 597, etc.) If by doing so he should 
place his life in jeopardy or expose himself to some other equally 
grave harm, then he may be excused from doing so, provided he 
breaks off all intercourse with the lodge and discontinues all pay- 
ments of dues, etc. In the case submitted, there can scarcely be 
said to be any such danger in resigning from the lodge, and there- 
fore the penitent should have sent in his written resignation. There 
is no obligation to make public such resignation, as the fact that 
the man gets the Sacraments is sufficient evidence of it. Also he 
should have handed over to the confessor his books, etc., dealing 
with masonic matters. All this the parish priest must suppose that 
the confessor looked after, and therefore it did not concern the 
parish priest. 

2. Was the confessor obliged to notify the parish priest that he 
had attended to these matters? Strictly speaking, he was not. It 
might have been better had he done so, with the permission of the 
penitent, but de jure all that the confessor was obliged to do was 
to say to the parish priest, that the man had received the Sacrament 
of Penance and the holy Vaticum. The confessor must be sup- 
posed de jure to have done everything that the law of the Church 
requires before he absolved the man. 

3. Did the priest do right by burying the man from the church? 
We think he did. What we do not quite understand is, how the 
parish priest, after giving the dying man Extreme Unction, did 
not see, or at least seems not to have seen or visited, him again up to 
the time of his death, two or three months later. Still, if the 
parish priest had no conclusive evidence that the penitent after re- 
ceiving the last Sacraments, had renewed his affiliation with the 
Masons, he was justified in burying him from the church. 





